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THE ROAD TO WISDOM 


Perfection, Perfect Manifestation, 
and Renunciation 


Brae is always infinite. We are this 
infinite already, and we are trying to 
manifest that infinity. You and I, and all 
beings, are trying to manifest it. So far it is 
all right. But from this fact some German 
philosophers have started a peculiar theory 
—that this manifestation will become 
higher and higher until we attain perfect 
manifestation, until we have become 
perfect beings. What is meant by perfect 
manifestation? Perfection means infinity, 
and manifestation means limit, and so it 
means that we shall become unlimited 
limiteds, which is self-contradictory. ... But 
we know that this world is a degradation, 
that man is a degradation of God... But we 
shall never be able entirely to manifest 
the Infinite here. We shall struggle hard, 
but there will come a time when we shall 
find that it is impossible to be perfect here, 
while we are bound by the senses. And 
then the march back to our original state 
of Infinity will be sounded. 

This is renunciation. We shall have 
to get out of the difficulty by reversing 
the process by which we got in, and then 
morality and charity will begin. What is 
the watchword of all ethical codes? "Not 
I, but thou”, and this “I” is the outcome 
of the Infinite behind, trying to manifest 
Itself on the outside world. This little “I” 
is the result, and it will have to go back 
and join the Infinite, its own nature. 
Every time you say, “Not I, my brother, 
but thou”, you are trying to go back, and 
every time you say “I, and not thou”, you 
take the false step of trying to manifest 
the Infinite through the sense-world. That 
brings struggles and evils into the world, 


but after a time renunciation must come, 
eternal renunciation... All these vain desires 
of living and enjoying this life, here or in 
some other place, bring death. ... 

Our struggle for the higher life shows 
that we have been degraded from a high 
state. It must be so, only it may vary as 
to details. | always cling to the idea set 
forth with one voice by Christ, Buddha, 
and the Vedanta, that we must all come to 
perfection in time, but only by giving up 
this imperfection. This world is nothing...a 
shadow of the Reality [or God]. We must 
go to the Reality. Renunciation will take us 
to It. Renunciation is the very basis of our 
true life; every moment of goodness and 
real life that we enjoy is when we do not 
think of ourselves. This little separate self 
must die. Then we shall find that we are 
in the Real, and that Reality is God, and He 
is our own true nature, and He is always 
in us and with us. Let us live in Him and 
stand in Him. It is the only joyful state of 
existence. Life on the plane of the Spirit is 
the only life, and let us all try to attain to 
this realisation. 
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At dawn I meditate in my heart on the luminous truth of the Atman, Existence-Knowledge-Bliss 
Absolute, the goal of the highest yogis, which always witnesses the states of waking, dream, and deep 
sleep. Iam that Brahman, the transcendental changeless Consciousness, and not any aggregate of 
material elements. 


At dawn I worship that Truth, which is unreachable by mind and speech but by whose grace the speech 
expresses all objects and events of the universe. I worship what the Vedas proclaim by utterances such 
as ‘not this, not this’ and whom the sages call the God of all the gods, the Unborn, the Imperishable, 
the Highest. 


At dawn I salute the Supreme Truth that is beyond the darkness of ignorance, like the effulgent Sun. 


The Realm, whole and eternal, known as the Supreme Person, in whom the entire manifested universe 
seems to appear like the idea of a snake that is imagined on a rope. 
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THIS MONTH 


In place of editorial, we have a special article 
from the Managing Editor, 125 Years of Advaita 
Ashrama: A Glorious Chapter in the History 
of India’s Spiritual Mission. 

Chancellor’s Message is a transcription of an 
online talk by Swami Suvirananda on October 1, 
2023, for the students of Coimbatore campus of 
RKMVERI (Deemed-to-be-University). Revered 
Maharaj, its Chancellor, and the General Secretary 
of Ramakrishna Math and Ramakrishna Mission, 
explores India’s historical contributions to global 
knowledge, a brief disruption, and Swami Vive- 
kananda’s efforts as a young monk to revitalize it. 
The article also delves into the implementation of 
Vivekananda’s ideas on man-making education 
through institutions like Ramakrishna Mission. 

Seeing Sri Rama in All: Context and Signifi- 
cance is authored by Swami Gananathananda, a 
senior monk of Ramakrishna Mission T B Sana- 
torium, Ranchi. Drawing from a conversation of 
Sri Ramakrishna in the Gospel of Sri Ramakrishna, 
he discusses the concept that God sees himself 
in us, and by loving us, he loves himself, illustrat- 
ing the profound oneness between God and de- 
votees. This experience presents a loving challenge 
to recognize that oneness in our hearts, achievable 
through fervent prayer to God. 

Knowledge—the Vedanta Way is authored by 
Swami Swanubhavananda, a monk at Belur Math, 
using simple anecdotes to establish Consciousness 
as the Absolute Truth beyond names and forms. 

Delving into Swamiji’s words: “The Necessity 
of Religion’ is contributed by Anusha Hegde, a 
UGC Senior Research Fellow pursuing her PhD 
from the Department of English, Central Uni- 
versity of Punjab. Swami Vivekananda’ lecture is 
analysed here in the light of its themes of religious 
mental attitude and the Infinite Self, stressing the 
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need to see religion as a powerful, subjective force 
devoid of objectivity, transcending both individual 
and universal contexts. She advocates for recogniz- 
ing the subjectivity of Truth beyond the universe. 

Identity of Individual Self with the Supreme 
Self (Brahmatmaikya) explores Gaudapad- 
acharya’s teachings on the oneness of individual 
and the Supreme Self using the analogy of space 
in pots. The author Dr V Sujata Raju, is an Asso- 
ciate Professor in the Department of Philosophy 
at Daulat Ram College, University of Delhi. 

In his article, Interpretations and Implications 
of ‘Sat-Chit-Ananda’ Gokulmuthu Narayana- 
swamy explains the interpretations and implica- 
tions of ‘Sat-Chit-Ananda, analyzing its various 
meanings, such as Nirguna Brahman, Saguna Brah- 
man, and steps in spiritual sadhana. A software en- 
gineer and volunteer of Ramakrishna Math, Ulsoor, 
Bangalore, he gives regular talks on Vedanta, Swami 
Vivekananda, Bhagavadgita, and self development. 
He is one of the founders of Vivekananda Study 
Circle (VSC) at IIT Madras and 11Sc Bangalore. 

The Journey from Century to Eternity ex- 
plores the historical construction of the twin 
temples at Belur Math dedicated to Swami 
Vivekananda and Swami Brahmananda, commem- 
orating their centennial year. The article, authored 
by Suchana Singha Roy, a devotee and advocate 
practicing in Howrah Court, also includes con- 
temporary incidents related to the subject. 

Verse 13.24 of Gita: Yoga-samanvaya or the 
Harmony of Paths establishes synthesis of all 
the Yogas. The author, Nitish Raiparwani, a pos- 
tulant at RKMVERI, asserts that while each Yoga 
can individually lead to spiritual fulfillment, 
their synthesis is more efficient and suitable for 
the current age. He is also a DPhil. candidate at 
the University of Oxford, United Kindom. 
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A Glorious Prermaaah in ths History of India's 
Spiritual Mission 
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DVAITA ASHRAMA AT Mayavati was founded 


on 19 March 1899. This year the Ashrama has 
touched the 125th year milestone. As we 
celebrate this great event, it is befitting to look back, in 
brief manner, into the journey of the Ashrama from its 
inception to the present times. 

Advaita Vedanta is the core of Hindu Dharma, which 
teaches us ‘oneness of existence’, and ‘solidarity of the 
human race’ based on that oneness. Advaita literally 
means ‘no two, or ‘absence of the other’. It means there 

is only one Divine Existence, and 
& nothing else separated from it 


‘actually’ exists. Swami Vivekananda 


envisioned Advaita Vedanta to be 
the future religion of 
humankind, because this is the 

only system of thought in the 

world which is universal and 
| scientific in its temper. It is 
_ not ‘belief based’; it is based on 
‘seeking and verifying’ through 
experience. Here truth is to be 
_ sought and experienced. Sri 
_ Shankaracharya is known to be the 
_ greatest teacher of Advaita Vedanta. 
~ His mission was to rejuvenate India 

through Advaita and take it back to 
Today Sri 
os Shankaracharya’s mission continues 


' the Vedic roots. 
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in Swami Vivekananda, | 
who carried the message 
of Advaita out of the bounds of India and cast it 
broadcast all over the world. 

To actualise this on ground, and to ensure sus- 
tainability of this mission, Vivekananda wanted to 
start a centre where this ideology would be put into 
practice and preached. That centre is Advaita 
Ashrama. It was during his trip to the Swiss Alps in 
1896 that the idea of founding such an ashrama in 
the Himalayas occurred to him. This became a reality 
with the instrumentality of Mrs. Charlotte Elizabeth 
Sevier and her husband Captain James Henry Sevier, 
both English disciples of the Swami. Founded in 
1899, Vivekananda was determined that in this 
ashrama ‘nothing shall enter except pure truth. And 
in line with his wish, Advaita Ashrama has been 
spreading the fragrance of Advaita ideology all over 
the world for the past 125 years. It has been doing this 
through the spiritual literature it has been publish- 
ing, initially from Mayavati, and later from its Kol- 
kata wing. The story of Advaita Ashrama’s 
publication work from Mayavati to Kolkata can be 
discussed in four phases. 

THE First PHASE—1899 TO 1920 

Inspired by Swami Vivekananda, the founding 
members of the ashrama, Mr and Mrs Sevier, and 
Swami Swarupananda gave their everything to trans- 
form the once-upon-a-time tea estate into a vibrant 
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Swami Swarupananda 


monastery. Captain Sevier worked so hard clearing 
the grounds of the tea estate and doing other phys- 
ical chores that he died prematurely in 1900. In 
1906, Swami Swarupananda, the first president of 
the ashrama, passed away. Laying down his life for 
his Guru’s work, he was just thirty-five years old 
when he died. Mrs Sevier, who was known as the 
mother of Mayavati, was a woman of rarest qualities. 
Austere and stern, and yet with a soft heart of a 
mother, she was a model of Guru-bhakti. She had 
given everything of hers for fulfilling the wish of 
Vivekananda. Like a mother raising up a child, she 
raised the Mayavati ashrama into what it is now—a 
heaven on earth. 

The greatest contribution of these founding 
members has been the actualization of the Advaitic 
way of life in the ashrama, which was the wish of 
Vivekananda; and this continues to the present day. 
Mrs Sevier left Mayavati in 1916 for England after 
having stayed there for about fifteen years. Follow- 
ing the death of Swami Swarupananda, Swami 
Virajananda, and Swami Prajnananda successively 
took up the mantle of presidentship of the ashrama. 

In this phase some of the important publica- 
tions like The Complete Works of Swami Viveka- 
nanda, The Life of Swami Vivekananda, Epistles of 
Swami Vivekananda, Jnana Yoga, Bhakti Yoga, and 
Srimad Bhagavad Gita (by Swami Swarupananda) 
were published from Mayavati. The Prabuddha 
Bharata, the monthly journal started in 1896 in 
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Madras, shifted its editorial office from Madras and 
Almora to Mayavati in 1899 and was being brought 
out and circulated from there. Thus, we can see that 
the work of spreading the ideas of Advaita through 
publication had taken off successfully right in the 
first phase. 
THE SECOND PHASE—1920 TO 1960 

Promising as the beginning was in the first 
phase, Advaita Ashrama’s growth in the second 
phase was equally noteworthy. The challenges of 
running the publication work at 6400 feet above 
the sea level at Mayavati could well be imagined; 
it was daunting. After considerable thought, it was 
decided by the authorities to shift the publication 
activity to Calcutta to ensure easy and efficient 
printing and sale of the books. The ashrama in Cal- 
cutta first started in May 1920 at 28 College Street 
in a rented shop (first floor) where its books were 
sold. From here the ashrama shifted in 1925 to an- 
other small rented house at Muktaram Babu Street, 
which was in the vicinity of College Street. At this 
place, as the ashrama grew in size, there were half 
a dozen inmates who managed the publication 
work. With the passage of time, as the volume of 
work further increased, it became necessary to 
shift the ashrama to another rented place at Wel- 
lington Lane in 1931. This rented property was later 
bought by the ashrama in 1948 when it got 
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thoroughly renovated. The ashrama continued 
there till 1961 when it was shifted to a new site at 
5 Dehi Entally Road, a piece of land gifted by Up- 
endra Narayan Dey. Around in 1958 the construc- 
tion of a new building commenced on the 5 Dehi 
Entally Road site, which, in stages, became a four- 
storeyed building. 

In this phase the monks who shouldered the re- 
sponsibility of the presidentship of the ashrama 
were noteworthy monks like Swami Madhavananda, 
Swami Vireswarananda, Swami Pavitrananda, 
Swami Yogeshwarananda, and Swami Gambhira- 
nanda. Some of the important books published in 
this phase were The Life of Sri Ramakrishna (Fore- 
word by Mahatma Gandhi), The Life of Sri Rama- 
krishna (by Romain Rolland), The Life of 
Vivekananda (by Romain Rolland), Spiritual Talks, 
The Disciples of Sri Ramakrishna, and Sri Rama- 
krishna and Swami Vivekananda (by Jawaharlal 
Nehru). The translations of some of the immortal 
scriptures were brought out in this phase—Minor 
Upanishads, Brihadaranyaka Upanishad (with Sri 
Shankaracharya’s commentary), Brahma Sutra ac- 
cording to Shankara, Eight Upanishads (with Sri 
Shankaracharya’s commentary), Vivekachudamani 
of Sri Shankaracharya, Uddhava Gita, Bhasha 
Parichheda (with Sindhanta Muktavali), and Ashta- 
vakra Samhita to mention a few. In and through all 
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this, one can see the focussed and committed effort 
of the ashrama to spread the Vedantic ideas through 
its books. 
THIRD PHASE—1960 TO 2022 

The third phase of ashrama’s activity at 5 Dehi 
Entally Road saw the continuation of the glorious 
publication legacy of the earlier phases. With a new 
big building all for itself, the publication work saw 
a boom in this period. Lead by some of the 
prominent monks like Swami Gambhirananda, 
Swami Budhananda, Swami Vandanananda, Swami 
Ananyananda, Swami Mumukshananda, Swami 
Bodhasarananda, and Swami Muktidananda, the 
ashrama published some of its priceless works 
during this phase. Brahma Sutra (with Sri 
Shankaracharya’s commentary), Chhandogya 
Upanishad (with Sri Shankaracharya’s commentary), 
Svetasvatara Upanishad (with Sri Shankaracharya’s 
commentary), Bhagavad Gita (with Sri 
Shankaracharya’s commentary), Bhagavad Gita 
(with Madhusudan Saraswati’s commentary), 
Universal Message of Bhagavad Gita (by Swami 
Ranganathananda), and The Message of 
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Brihadaranyaka Upanishad are some of the 
prominent books that came out during this phase. 
This was also the phase when the conventional 
publication activity stepped into the modern digital 
world and format in the mid 1990s. The increasing 
demand for scriptural books all over the world was 
notable. 

From the 1990s onward, the publication work 
at 5 Dehi Entally Road had begun to feel limita- 
tions owing to paucity of space. The phenomenal 
increase in the quantum of work proved to be out- 
rightly disproportionate to the space available in 
this premises. As a result, in the year 2000, an ad- 
jacent plot of land of around 1.25 acres was pur- 
chased with the intention of expanding the 
infrastructure and ensuring efficient execution of 
the ashrama’s aims and objectives. This land is lo- 
cated at 36 Ananda Palit Road. 

This was also the period when some drastic 
measures were taken to restore the heritage build- 
ings at Mayavati. The work of restoration com- 
menced in 2018. 

FOURTH PHASE—2022 ONWARDS 

It can be said that the fourth phase of Advaita 
Ashrama’s activities commenced in 2022 when, in 
March, two important events took place. In March 
2022 the work of restoring the two heritage build- 
ings at Mayavati was completed and the restored 
buildings were opened for public. At Kolkata, to 
cope up with the growing work load, there was an 
urgent need to erect a new building on the new 
plot of land (36 Ananda Palit road) which had 
been purchased in 2000. Owing to lack of funds 
and other reasons, it took more than two decades 
for the building work to commence. In March 
2022 the foundation stone was laid for the con- 
struction of two new buildings, each seven-sto- 
reyed, which would become the future house of 
Advaita Ashrama’s publication activity. Today this 
construction work is underway, with one of the 


two building expected to be completed by the end 
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of 2024. Once these two buildings become ready, 
the ashrama’s main activities would be shifted from 
5 Dehi Entally Road to the 36 Ananda Palit Road 
buildings. 

CONCLUSION 

Thus, the journey of Advaita Ashrama’s 
preaching work through publication has been a 
long one—from Mayavati in the Himalayas to 36 
Ananda Palit Road in Kolkata, spread over 125 
years. In one sense, it has been a long journey, and 
in another, it is just the beginning, viewed from 
Swami Vivekananda’ angle, who said that his work 
would continue for 1500 years. As stated in the be- 
ginning of this article, the mission of Sri Shankara- 
charya to take India back to her Vedic roots 
continues in Swami Vivekananda. Vivekananda’s 
mission is to spiritualize the human race with the 
universal and scientific ideas of Vedanta, which is 
the core of Hindu Dharma. Today already the 
world has become mesmerised by these ideas of 
Vedanta. Vivekananda rejuvenated Hindu Dharma 
and he also made us realize the timeless glory of 
India as a nation. After his passing away, it is 
through the publication work of Advaita Ashrama 
that his work of spreading the spiritual ideas has 
been going on for the last 125 years. Countless 
numbers of monks have silently toiled in the last 
125 years to fulfil the wish of their illustrious leader. 
During this span thirty-eight editors of Prabuddha 
Bharata have silently strived to keep alive the work 
of spreading Vedantic ideas. Not only monks, there 
have been countless numbers of lay members 
whose unstinted support has been instrumental in 
the success story of Advaita Ashrama. We pay our 
tributes to all of them. 

The world knows Vivekananda and his ideas. 
But very few know that behind the spread of the 
Vedantic and Vivekananda’s ideas it has been 
Advaita Ashrama—working invisibly. That is the 
unseen, unknown, and silent saga of this great 
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Chancellor's Message* 


Swami Suvirananda 


aA: SSRI faa | 
ORd-FURTT CAA ATETRAT 


TIS A MATTER of great joy that the 18th Con- 

vocation Ceremony for the students of the 

Coimbatore off-campus of RKMVERI is being 
held today. Firstly, I would like to congratulate 
our dear students for their excellent performances 
in the BSc (Physical Education); BSc (Agriculture 
Hons.); BEd (Special Education); BPEd (Phys- 
ical Education); MSc (CSA); MSc (Data Science); 
MEd (Special Education); MPEd (Physical Edu- 
cation) and Integrated BEd & MEd programmes. 
All the above put together, 228 students from Co- 
imbatore off-campus will receive their degrees 
today. I congratulate all concerned here. 

Now, coming to my convocation address in the 
capacity of the Chancellor of this deemed-to-be- 
university, I remember what Nelson Mandela, the 
first black President of South Africa, had once said, 
‘Destroying any nation does not require the use of 
atom bombs or long range missiles, it only requires 
lowering the quality of education and allowing 
cheating in the examination. The result is that: 

e Patient dies at the hands of doctors. 

e Buildings collapse at the hands of engineers. 

e Money is lost at the hands of economists and 
accountants. 

e Justice is lost at the hands of judges. 


The collapse of education is the collapse of the na- 
tion. Education is a process of acquiring know- 
ledge, skills and values in formal and informal 
settings. It has always been the cornerstone of a 
nation’s progress and development. In the context 


* Delivered online for the 18th Convocation Cere- 
mony at Coimbatore off-campus of RKMVERI. 
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of India, a country with a rich and diverse history, 
the evolution of its education system reflects the 
changing social, political, and economic landscape. 
India, this motherland of ours, has always 
been a cradle of knowledge and civilization since 
the dawn of history. Swami Vivekananda said: 


As I look back upon the history of my country, I 
do not find in the whole world another country 
which has done quite so much for the improve- 
ment of human mind. 


In his lecture, ‘India’s Gift To The World’ de- 
livered at Brooklyn, New York, in 1895 Swamiji says: 


India has given to antiquity the earliest scien- 
tifical physicians, and, according to Sir William 
Hunter, she has even contributed to modern 
medical science by the discovery of various 
chemicals and by teaching you how to reform 
misshapen ears and noses. Even more it has 
done in mathematics, for algebra, geometry, as- 
tronomy, and the triumph of modern science— 
mixed mathematics—were all invented in India, 
just so much as the ten numerals, the very corner- 
stone of all present civilization, were discovered 
in India, and are in reality, Sanskrit words. 


In philosophy we are even now head and 
shoulders above any other nation, as Schopen- 
hauer, the great German philosopher, has con- 
fessed. In music India gave to the world her 
system of notation, with the seven cardinal 
notes and the diatonic scale, all of which we 
enjoyed as early as 350 BCE, while it came to 
Europe only in the eleventh century. In phil- 
ology, our Sanskrit language is now universally 
acknowledged to be the foundation of all Euro- 
pean languages, which, in fact, are nothing but 
jargonized Sanskrit. 

In literature, our epics and poems and dra- 
mas rank as high as those of any language; our 
‘Shaguntala’ [Shakuntala ] was summarized by 
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Germany’s greatest poet, as ‘heaven and earth 

united’ India has given to the world the fables 

of Aesop, which were copied by Aesop from 
an old Sanskrit book; it has given the Arabian 

Nights. In manufacture, India was the first to 

make cotton and purple [dye], it was profi- 

cient in all works of jewelry, and the very word 

‘sugar, as well as the article itself, is the product 

of India. Lastly she has invented the game of 

chess and the cards and the dice. 

So great, in fact, was the superiority of India 
in every respect, that it drew to her borders the 
hungry cohorts of Europe, and thereby indi- 
rectly brought about the discovery of America.’ 
The Indian education system produced great 

scholars such as Charaka, Susruta, Aryabhata, 
Varahamihira, Bhaskaracharya, Brahmagupta, 
Chanakya, Chakrapani Datta, Madhava, Panini, 
Patanjali, Nagarjuna, Gautama, Pingala, Sankardev, 
Maitreyi, Gargi and Thiruvalluvar, among numer- 
ous others, who made seminal contributions to the 
world knowledge in diverse fields such as math- 
ematics, astronomy, metallurgy, medical science and 
surgery, civil engineering, architecture, shipbuilding 
and navigation, yoga, fine arts, chess, and more. 

But there was a time when India lost its primacy 
in Education, in Arts, in Music, in Science, in Math- 
ematics and so on. While India went into slumber, 
the world marched ahead. Age of Enlightenment 
bypassed India. Liberty, equality, fraternity, reason, 
tolerance, human rights, application of scientific 
method to social and political thinking, rejection 
of superstition—the ideas which transformed the 
Western society and led to industrial age did not 
touch our shores nor disturb our slumber. 

This slumber was broken when an unknown 
young man of thirty years appeared in Chicago 
at the inaugural meeting of the Parliament of 
Religions in September 1893. In the words of 
Sister Nivedita: 

And as he spoke, in the youth and noonday of 

the West, a nation, sleeping in the shadows of 
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the darkened half of earth, on the far side of 
the Pacific, waited in spirit for the words that 
would be borne on the dawn that was travelling 
towards them, to reveal to them the secret of 
their own greatness and strength. (ibid., 1-xii) 


Romain Rolland, the French Nobel Laureate, 
calls this as the “Lazarus, come forth’ moment for 
India. He asks, “Did the dead arise? Did India, 
thrilling to the sound of his words, reply to the 
hope of her herald? Was her noisy enthusiasm 
translated into deeds?” 

And himself answers: 


India was hauled out of the shifting sands of bar- 
ren speculation wherein she had been engulfed 
for centuries, by the hand of one of her own 
sannyasins; and the result was that the whole 
reservoir of mysticism, sleeping beneath, broke 
its bounds, and spread by a series of great ripples 
into action. The West ought to be aware of the 
tremendous energies liberated by these means. 

The world finds itself face to face with an 
awakening India. Its huge prostrate body, lying 
along the whole length of the immense pen- 
insula, is stretching its limbs and collecting its 
scattered forces (ibid., 332-3). 


Failure to pay heed to Swami Vivekananda’s 
teachings while formulating Education Policies 
from the time of independence is the cause of 
many of the ills that are affecting our education 
system today. Swamiji’s scheme of education aims 
to create a band of men and women who would 
combine in their lives the spiritual idealism of the 
East and the material practicality of the West. ‘Can 
you become an occidental of occidentals in your 
spirit of equality, freedom, work and energy...?— 
Swamiji asked. And he answered: “This is to be 
done, and we will do it. You are all born to do it’? 
Ramakrishna Mission’s efforts in starting various 
educational institutions to teach the secular sub- 
jects like modern sciences, technology, vocational- 
oriented sciences, arts, English, and the like, on 


Prabuddha Bharata April 2024 


Chancellor's Message 19 


the one hand, and the spiritual subjects like the 
ancient Upanishads, Sanskrit, Vedic literature, and 
the like, on the other, was to create a complete 
human being, all-round and fully developed in the 
three ‘h’s—heart, head, and hand. 

“We must have life-building, man-making, 
character-making assimilation of ideas. What 
we want is that education by which character 
is formed, strength of mind is increased, the in- 
tellect is expanded and by which one can stand 
on one’s feet’ (ibid., 5.342)—Thus Swamiji has 
given us the road map for future. 

The future of education in India holds prom- 
ise but also demands radical changes. Here are 
some key areas that need attention: 

1. Holistic Learning: Shifting from a focus on 
rote memorization to holistic learning that fos- 
ters creativity, critical thinking, and problem- 
solving skills. 

2. Technology Integration: Leveraging tech- 
nology for personalized learning, digital re- 
sources, and online courses to bridge educational 
gaps, especially in rural areas. 

3. Vocational Education: Encouraging voca- 
tional and skill-based training to equip students 
with practical skills, making them job-ready. 

4. Inclusive Education: Ensuring inclusivity 
for marginalized communities and addressing 
gender disparities in education. 

5» Quality Assurance: Implementing stringent 
quality standards for both public and private 
educational institutions to maintain a high level 
of education. 

6. Research and Innovation: Encouraging re- 
search and innovation at all levels of education to 
promote scientific and technological advancements. 
7. Teacher Training: Investing in teacher 
training programs to ensure educators are well- 
equipped to impart modern, relevant knowledge. 

The Education 2030 Framework for Action 
which was adopted by 184 UNESCO Member 
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States including India, seeks to, ensure inclu- 
sive and equitable quality education and promote 
lifelong learning opportunities for all by 2030. To 
achieve this lofty goal our country has formu- 
lated National Education Policy 2020 after ex- 
tensive consultations across the country with all 
stakeholders including Ramakrishna Mission. 

The NEP 2020 taking cue from Swamiji’s 
teaching lays particular emphasis on the devel- 
opment of the creative potential of each indi- 
vidual. It advocates the development of not only 
the cognitive capacities but also social, ethical, 
and emotional capacities and dispositions of 
the students. It presents a roadmap to develop 
an education system that nurtures good human 
beings capable of rational thought and action, 
possessing compassion and empathy, courage 
and resilience, scientific temper and creative 
imagination, with sound ethical moorings and 
values. It aims at producing engaged, productive, 
and contributing citizens for building an equit- 
able, inclusive, and plural society as envisaged by 
our Constitution. 

The education system should facilitate the 
harmonious development of the personality 
where sufficient avenues are available for the 
channelling of the human energies in a con- 
structive and creative manner. It should en- 
sure the training of the mind to will rightly 
and efficiently, of the heart to feel nobly and 
expansively, for the brain to think clearly and 
logically and the organs to function effectively 
and moderately. 

Speaking about this harmony, Swami Viveka- 
nanda said, “What we want are Western science 
coupled with Vedanta, Brahmacharya as the 
guiding motto, and also Shraddha and faith in 
one’s own self’ (ibid., 5.366). 

In a lecture delivered on 11 September 2012 
at Ramakrishna Mission, New Delhi, Dr Abdul 


Kalam, the former President of India, said: 
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We have seen that the seeds of peace in the 
world have their origin in the righteousness in 
the heart of every individual. Such righteous 
citizens lead to the evolution of enlightened 
society. Education with value system has to be 
so designed that the righteousness in the heart 
is developed in young minds. That should be the 
mission of education. Parents and teachers must 
inculcate moral leadership amongst children. 
It requires the ability to have insights into the 
uniqueness and universality of human con- 
sciousness. True education is the acquisition of 
enlightened feelings and enlightened powers 
to understand daily events and to understand 
the permanent truth linking man to his envir- 
onment—human and planetary. 


In 1994, UNESCO formed the International 
Commission on Education. Its chairman was 
Jacques Delors of France. That is why the report of 
this commission is familiar as Delors Commission 
Report. That report bears a wonderful title, “Learn- 
ing the Treasure Within’ —that is, there is gold in 
our heart, and the effort to excavate that gold is 
‘education: The gold that is in the heart, the attempt 
to ‘bring it out’ —that is education— ‘Learning the 
Treasure Within’! The Delors Commission says 
that in the coming twenty-first century, education 
would face many crises, or, in the words of the De- 
lors Commission, we will be facing these ‘tensions’ 
throughout the century. Without understanding 
these ‘tensions, one cannot understand why the 
National Education Policy 2020 has to be brought. 
What are these ‘tensions’? 

e Firstly: Tension between the global and the 
local—how can we become world citizens with- 
out losing our roots? 

e Secondly: Tension between the Universal 
and the Individual, that is, how can the global- 
ization of relations enrich the unique character 
of each individual? 

e Thirdly: Tension between tradition and 
modernity, that is, how can we adjust with the 
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fast changes of sciences and technologies with- 
out turning our backs on the past? In another 
language, we need to be modern, but not at the 
expense of our tradition. 

e Fourthly: Tension between long-term and 
short-term considerations, that is, how can we 
create policies that require persistent strategies 
in a world sustained by momentariness. 

The immediate need may be to construct a 
building, but to meet that immediate need, it 
must be seen that there are many valuable trees 
there; they have to be cut down. Even if the im- 
mediate needs are met, we will suffer in the long 
run. This is a crisis that the ‘education’ has to 
deal with. 

e Fifthly: Tension between extraordinary ex- 
pansion of knowledge through electronic gadg- 
ets and human beings’ capacity to assimilate it. 
Every one of us has a mobile phone. But, there is 
a limit to how much information we can ‘digest’. 
This tension is going on with us. 

e Lastly: Tension between the spiritual and the 
secular, that is, how can we encourage each and 
every one in accordance with their traditions 
and convictions to fully respect spiritual plur- 
alism. To lift our minds and spirit to the plane 
of transcendental, that is, how in the stage of 
extreme competitions, we can realize that un- 
selfishness is God. 

The language of the Delors Commission is 
wonderful. We find echoes of Swami Viveka- 
nanda in this report. The National Education 
Policy 2020 is an attempt to address these ten- 
sions mentioned by Delors Commission. 

At the end of my oration, I sincerely wish that 
the issues raised in my deliberation be pondered 
over, discussed, debated, be reflected upon and 
above all be envisioned by the learned speakers 
during their respective talks. I earnestly pray for 
the commendable success of this Convocation. 

(Continued on page 341) 
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Context and Significance 


Swami Gananathananda 


N THE LIGHT of Sri Ramakrishna’s tran- 
| scendental experience this visible world is 

the manifestation of Sri Rama. That is to 
say, Rama has become everything. The Isha 
Upanishad in its very first shloka exhorts us to 
inculcate this consciousness by covering every- 
thing by God—‘ishavasyam idam sarvam’. Sti 
Ramakrishna revealed the essence of this same 
cardinal truth in front of his devotees at Dak- 
shineshwar quite simply in a few words in his 
own incomparable style. 

It was the afternoon of 26 October 1884, 
when Sri Ramakrishna uttered this truth. Sri 
M describes in the Gospel (of Sri Ramakrishna) 
that many devotees including Manomohan, 
Mahimacharan, Ishan and others were present 
on that day in the Master’s room and the Master 
was standing in a pensive mood like a boy. Sud- 
denly he turned to Manomohan and said: ‘I see 
Rama in all things. You are all sitting here, but I 
see only Rama in every one of you.... I see that it 
is God Himself who has become everything— 
the universe and its living beings.” 

These divine words dropped from the lips of 
one who himself was none other than Rama and 
Krishna in previous incarnations and now has ap- 
peared as Sri Ramakrishna. According to the Hindu 
devotional tradition, God appears in human form 
in different ages to fulfil the requirements of the 
time. In the Bhagavadgita (4.8) the Lord said— 
‘sambhavami yuge yuge; 1 am born from age to age. 
Why does He incarnate? For the establishment of 
Dharma and that he accomplishes in various ways. 
Let us see how Sri Ramakrishna has done it. 
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In the first phase of his endeavour he himself 
had experimented with different religions and 
their diverse practices and he came to the unshak- 
able conclusion that God exists. Not only that, 
He can be seen and experienced: One can talk to 
Him, one can live with Him. If one places Him 
lovingly on the highest altar of the otherwise 
humdrum family life, then that sort of domestic 
life too turns into a mart of joy, an abode of in- 
tense delight. The householders do not have to 
be scorched in the crucible of worldly life only if 
they choose to ignore the dazzle of illusory maya 
(ego) and nurture the faith that it is the Cosmic 
Mother or Ishvara who governs the universe. 

In the second phase, Sri Ramakrishna cleared 
all the thorny paths that usually lead to God- 
realization. He removed their abstruse mumbo 
jumbo, the non-essentials, made them simple and 
straight-forward and gave us the cream that we 
need. In his teachings we do not find any angry 
brow-beating anywhere. On the contrary, there 
is intense sympathy and compassion which have 
awakened our dormant spiritual power. Need- 
less to say that Dharma or spirituality perco- 
lates in individual life through the awakening of 
consciousness. 

In the third and final phase, Sri Ramakrishna 
revealed himself, unveiled his true identity. That 
is why Swami Vivekananda in his ‘Hymn to Sri 
Ramakrishna, describes him as pranarpana-jagata 
tavana and premarpana samadarashana jaga-jana- 
dubkha jay. The first epithet hints at how he gave 
away his life for the deliverance of the world and 
the second says that the woes of the world vanish 
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at the mere touch of his boundless, samesighted 
love. This makes the ocean of the world as easy to 
cross as the foot-mark of a cow. Indeed, the won- 
der of all wonders is that the Self-born, the Un- 
created and Uncaused came and stayed with us 
in this dingy world for some years! All his laugh- 
ter, tears, dance, singing and merrymaking were 
like any human beings, as it were, yet he was God, 
yuga-Ishvara, or the God incarnate of this age. 

It is remarkable that Sri Ramakrishna sees 
Rama, who is Infinite Pure Consciousness or 
Brahman, beyond all the three gunas and attri- 
butes, in the devotees assembled in his room. In 
his vision, the jivas and the world are all full of 
Rama. There is nothing else except Rama. Wohi 
Ram ghat ghat me leta, sings a saint meaning 
the same Rama dwells in all beings. The last and 
even the first lesson of philosophy and spiritu- 
ality is to see the same Rama everywhere. If we 
have burning faith and can hold on to this eternal 
truth with adamantine firmness we do not have 
to grope in darkness and wander here and there 
anymore. There is not a speck of doubt that one 
can realize one's true nature to be ‘nitya-shuddha- 
buddha-mukta —that is to say, one is imperish- 
able, pure, knowledge Absolute, and ever free. 

That afternoon’s conversation of Sri Rama- 
krishna with his devotees has tremendous sig- 
nificance. Why? Because we find here that Sri 
Ramakrishna, who himself is Rama, sees Rama 
everywhere and in everything! The implication 
is that God finds everything as His own Self. 
Had it not been so, it would become merely a 
dry play of words. Truly speaking, God’s love is 
Self-love. As a result, all of us get naturally in- 
cluded in that all-embracing love. See how for- 
tunate we are! Is it not indeed a rare privilege 
that God sees His manifestation in every one of 
us? Doubtless it is. That is why, out of this Self- 
love, Sri Ramakrishna once reproached Naren- 
dranath (later Swami Vivekananda), when the 
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latter hesitated to smoke from the hookah of his 
Master, with these words: ‘Fool! Are we different 
at all? I am this (pointing at himself) and also I 
am that (meaning Narendranath).’ As Absolute 
Truth is One, there is no difference. 

From Sri Ramakrishna’s dialogue another 
point that becomes amply clear is that whether 
we know it or not, we are all gods—verily divine. 
Somehow or other if one hears this truth that he 
is stainless Brahman (tvamasi niranjana) by na- 
ture, it will be the best and most beneficial tid- 
ings of his life. The Rishis of the Upanishads once 
called out to the humanity to declare: “Hear you 
all the children of immortal bliss! I have found 
the all-pervading Ancient One who is self-man- 
ifested and beyond all darkness and delusions; 
knowing Him alone you can overcome death. 
There is no other way that can save you. 

The great secret that Sri Ramakrishna reveals 
to us in his discourse is the highest spiritual truth 
that you and the all-pervading Brahman are one 
and the same. “Tat tvam asi; you are That’, as the 
Upanishad declares. That is, when you realize 
your true identity you realize Brahman instant- 
aneously. Conversely, when you know Brahman, 
you also recognize your true identity in a trice. 
Tat tvam asi, these three words contain the eternal 
Truth, the blazing light of unsurpassable wisdom. 

As a natural corollary of this conviction the 
spiritual aspirants cannot disregard anybody or 
anything because God is present in all beings, 
because this world is His manifestation. Indeed, 
the One imperishable Reality which has been de- 
scribed in non-dual Vedanta as asti, bhati, priya 
pervades the entire universe in various names 
and forms. That is why human can never lose 
divinity no matter what one’s external cover- 
ings and casings are. That is impossible because 
who or what will resist His all-pervasiveness and 
omnipresence? The only thing that appears to 
happen is that the Infinite, Indivisible Reality 
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expresses Itself in finite forms in myriad ways. 
But the Reality remains unchanged just as the 
huge sun gets fully reflected in the morning 
dew ona tiny blade of grass—never partly. He is 
equally present in an atom (amu) or microcosm 
as well as in bhaima or macrocosm. Our scripture 
says, ‘aham idam sarvam; lam in everything here 
in this world. This great saying is realizable. This 
truth has been verified for thousands of years and 
is still verifiable. Sri Ramakrishna’s words reflect 
this truth because he himself had experienced It. 

When we remain steeped in ignorance we 
lose our consciousness. But from time to time 
God descends on earth to awaken us. He comes 
very close to us and in a compassionate voice 
whispers in our ear: ‘Oh my dearest, I have come, 
Tam here!’ It means God appears in every age as 
an Incarnation and this self-revelation is amaz- 
ing indeed! Sri Ramakrishna appears to assure us 
that God can be seen. He blessed the devotees 
saying, ‘Be you all illumined? 

All of us are witness to God’s infinite grace; 
yet we are not at all conscious of this gift. That is 
the reason why we suffer and lament so much. Sri 
Ramakrishna used to say: Pray earnestly to God; 
He will let you know what He is like. Also he 
would ask devotees, ‘Can you shed tears for God? 
If you can, He will respond to your prayer, and so 
on. There is a devotional song in Bengali that tells 
us to pray in the following manner: ‘O Lord, my 
mind is filled with dirt. Be gracious and make me 
clean and pure; let your divine light destroy all my 
obsessions arising from attachments. Countless de- 
sires pull me all the time here and there aimlessly as 
Tam in the grip of ignorance and I know not when 
I will sink in the bottomless sea of poison. O Lord! 
You are the universal dispeller of dangers. Be kind 
to stop my decline and bring me to your holy feet 
by banishing all my worldly cravings; If we keep 
praying like this everyday we will gradually regain 
our consciousness and overcome all illusions. 
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Sri Ramakrishna is indeed the breaker of the 
bonds of birth and death. If we listen to his words 
attentively and meditate upon him our worldly 
intoxications will go. Scriptural studies require 
long time and hard labour; then of course they 
bear fruit. But the same result we may obtain 
easily by paying heed to one or two words which 
fell from his lips. How that happens? It happens 
because he is “karunaghana; compassion per- 
sonified’ and ‘mochana agha dishana; the re- 
mover of the contamination of sin’ His words 
are so powerful and effective because they are 
leavened with great love, and of course, because 
they are spoken from the core of Being. This di- 
vine love breaks open our heart and broadens 
our understanding and awareness; suddenly we 
begin to understand things we failed to compre- 
hend earlier. What is the explanation? Nothing, 
but only our feeling of his closeness. We feel he 
is not unrelated to us standing far away, rather 
he is our very own. 

God appearing as Sri Ramakrishna once called 
out his devotees in an impassioned voice, ‘Come 
my children! Oh, where are you? I cannot bear 
to live without you.’ Question may arise how 
shall we, the devotees of the present days, accept 
this fervent call of Sri Ramakrishna? The answer 
is that we should never consider ourselves un- 
fortunate and feel despondent for we were not 
present in the room of Dakshineshwar on 26 Oc- 
tober 1884 along with Manomohan and others. 
Why? First, because God has given us the enor- 
mous power of imagination. We can easily utilize 
that power and feel blessed by deeply meditating 
upon the words Sri Ramakrishna uttered that 
day. Secondly, we too are verily His manifest- 
ations because ‘Rama’ has become everything and 
everybody. We are made of the same substance 
the devotees of those days were made of. So there 
is no reason to be despondent and hopeless. 

(Continued on page 341) 
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Knowledge: The Vedanta Way 


Swami Swanubhavananda 


S NOWLEDGE’ HAS BEEN regarded as 
the sine qua non for ‘liberation’ from 
‘perceived misery’ of the humankind 

in the most ancient texts of the world, viz. the 

Vedas, more particularly the Upanishads. In 

fact, Upanishads are regarded as ‘revelations’ of 

the ‘Knowledge’ in those whom we call Rishis. 

It is considered as revelation because the sub- 

ject matter is beyond sense perception. Why 

so? Because any perception, whether ordinary 
or extra ordinary, whether direct or by way of 
mathematical derivation or by the application 
of abstruse logic by the sharpest mind of the 
world necessarily deals with some ‘Object’ or 
the other. On the other hand, the Upanishads 
reveal the knowledge that is of the ‘Subject’ — 

‘T. As long as I am satisfied or if I accept with- 

out question my present understanding of ‘I; the 

Upanishads are not for me even though widely 

available in print, digital or in any other easily ac- 

cessible form. Only when I question my ‘T’ then 
the Upanishads are useful for me as the source 


of knowledge. 


Does Anyone Question ‘I’? 


Not really. In fact, we may doubt everything 
under the sun except TT’. It is indeed an extremely 
rare person who questions what or who ‘I’ am 
—the ‘Subject’ or the knower. No one perhaps 
doubts that one is a conscious being but what 
is that ‘consciousness’ has baffled the scientists 
and the philosophers alike from time imme- 
morial. The scientist has always tried to find 
an objective ‘consciousness’ whereas the phil- 
osopher has tried to look within to understand 
‘consciousness. Here begins the game—the eye 
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can‘ see itself, the ear can’t hear itself, the tongue 
can't taste itself and so on. Extending the same 
principle, the ‘consciousness’ can’t know itself— 
as simple as that. But I want to know ‘T’ which 
Vedanta declares to be the Consciousness. The 
Upanishad says, ‘sorry, you cannot’ just as one 
can't sit on one’s own lap! What is the way out 
then? It is to know that you can’t know, you need 
not know, your desire to know ceases once you 
know Consciousness is you, yourself. One saying 
this must consider oneself very fortunate if the 
reader, by now, does not hold him or her crazy! 

What it means is my present concept about 
myself is a mixture of ‘I’ and “Non-’—Con- 
sciousness and inertness—consciousness mani- 
fest in an inert being. Upanishads say ‘you don’t 
know the way you should know yourself’ —pure 
Consciousness, and not any consciousness, inci- 
dentally manifest for the time being (as a living 
being). This erroneous notion about ‘Me’ is the 
source of all misery and correcting the error or 
removal of this ignorance about ‘Me’ by ‘know- 
ledge’ is the way to liberation from all misery— 
this is the conclusion of the entire Vedanta. 


The Game of Knowledge 


Valid knowledge (pram) arises in one (pramdata) 
who applies the right means of knowledge 
(pramana) on the object of knowledge (prameya). 
What are the means of knowledge? By the broad- 
est classification, ‘means of knowledge’ is two-fold 
viz. (a) sense perception (and perception-based 
sub-variants) and (b) words (or text or sound)— 
commonplace as well as the Vedic. 

As said in the beginning itself, a ‘known’ is 
always an ‘object’ and yet we are talking about 


Prabuddha Bharata April 2024 


Knowledge: The Vedanta Way 25 


knowledge of the ‘subject’ which is self-contra- 
dictory. Since we have given a special place to 
Vedic words which ‘reveal’ without really reveal- 
ing, let us first understand how text/word/sound 
convey an unknown, in general. There are five 
ways by which a word can impart knowledge 
viz. (a) Convention, (b) Species, (c) Property, 
(d) Function, and (e) Relationship. Examples 
will make this clear: (a) when one says, ‘the boy 
is bright like a sun’ the word ‘sun’ has a conven- 
tional meaning of the celestial sun. The ‘sun’ re- 
quires no explanation and the sentence is able to 
convey the unknown boy; (b) ‘this animal looks 
like a tiger’—‘tiger’ species helps to communi- 
cate the unknown animal; (c) ‘Bring the blue ob- 
ject’ —the ‘blue’ property is enough to reveal the 
unknown object; (d) ‘Call the driver’—it is the 
function, the driving function helps the listener 
identify the unknown person; and (e) ‘he is the 
father of so and so’—here ‘father’ relationship 
conveys the unknown person. 

Interestingly, our subject matter, pure Con- 
sciousness, does not fall under any of the above 
five categories and therefore words fail to con- 
vey pure Consciousness. Then how does the 
Vedanta convey? Let’s see a story. A father in his 
death-bed wanted to distribute his wealth of 17 
elephants among his three sons in a particular 
ratio: first son should get half, second one to 
get one-third and one-ninth to the third. The 
sons were busy quarrelling as they could not get 
to their share in whole numbers. One man who 
was passing by riding on an elephant watched the 
fun and came forward to help the boys. He said, 
‘Add my elephant too and see whether your cri- 
sis is resolved. Now there are eighteen elephants 
(17 + 1). So the first son settled for half, 9 ele- 
phants; the second son settled for one-third, 6 
elephants and third son settled for one-ninth, 
2 elephants; total count is 9 + 6 + 2 = 17! The 
trouble-shooter smiled and moved away riding 
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on his own elephant! Vedanta proclaims that the 
world is a puzzle, it introduces a brainteaser, and 
when the puzzle is probed, you find there was 
never a puzzle to resolve; the more you search 
for orderliness in the world, the more puzzling 
it is. Even though the world-puzzle is logically 
impossible, it is, however, a ‘statement of fact’; 
the reality is non-dual Consciousness. Neverthe- 
less, by the application of Vedanta pramana, the 
knowledge or prama that one gains is ‘I am the 
pure Consciousness.’ How is it? 


Consciousness According to Vedanta 


Any knowing pre-supposes consciousness; no 
inert thing or being can know anything—there 
is no dispute with regard to this. Now, can pure 
Consciousness know anything for that mat- 
ter? Let us examine. Any knowledge involves a 
vritti, a thought mode. Forms change, so changes 
the knowledge of a form, sounds change and 
so changes the knowledge of the sound and so 
on. But do I change with every new knowledge? 
No. Therefore, the conscious entity that knows 
can’t be the pure Consciousness; the intellect 
that is capable of knowing something must bor- 
row the consciousness, itself being inert and by 
undergoing a change of thought mode, it knows 
different things. It follows then that I must be 
a non-changing, conscious, being. In Vedantic 
terminology, these facets of ‘T, the pure Con- 
sciousness are called ananta (infinite) or dnanda 
(bliss), jzanam or chit (consciousness) and 
satyam or sat (being) respectively. Thus the Upa- 
nishads, after detailed analysis, conclude that the 
pure Consciousness—(i) is not a part, product 
or property of the body-mind-intellect; (ii) isan 
independent entity which pervades and enliv- 
ens the body-mind-intellect; (iii) is not limited 
by the boundaries of the body and extends be- 
yond it; (iv) continues even after the death of the 
body-mind-intellect in an un-recognisable way. 
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How Do We Know an Object? The Matrix 


We all have studied in school that when light 
falls on an object, the reflected light from the 
object then enters through our eyes, falls on the 
retina creating an inverted image of the object, 
the brain receives the signal from the retina and 
processes the same and then we know, “Wow, 
this is such and such having such form and such 
colour’ and we classify the information which 
gives knowledge. Similar is the case with any 
other object involving the other sense organs. 


We all agree here that ‘light’ is essential for 
any knowledge. Therefore, ‘light’ can be defined 
as that in presence of which things are known 
and from this perspective even sound, touch, 
smell, taste—are all ‘light’ from Vedantic point 
of view. At night, now-a-days, with bright light 
everywhere we really have to struggle hard to see 
the darkness. How do I see the darkness then? 
Which ‘light’ reveals darkness? A student may 
play safe and reply, ‘I don’t see darkness, it is ab- 
sence of light’. The Vedantic teacher smiles and 
probes further, ‘If so, what about dream then? 
How do you see the dream while sleeping at 
night?’ A student first fumbles and comes with 
a seemingly brilliant answer, “There is the dream 
sun to light up the dream world and therefore 
I know the dream’ The teacher delves deeper, 
“Then what about sleep? How do you know 
that you slept? What is that ‘light’ that reveals 
your sleep experience?’ Of course in sleep, no- 
body says that one is sleeping but on waking, 
we all are aware of a good night's sleep. The stu- 
dent has no cogent answer this time. Even to 
talk of ‘no external experience’ the experiencer 
has to have the knowledge of ‘no-experience’- 
state. Vedanta therefore concludes that for any 
knowledge, there is the requirement of vritti—a 
thought mode and that v7itti has to be illumined 
by some independent ‘light’. 
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Vedanta explains, for common-parlance 
knowledge, the mind which is but a bunch of 
vrittis with ‘reflected consciousness’ travels out 
through the senses, pervades the object and re- 
turns back to the mind taking the form of the 
object called vritti vyapti. At this stage, the ig- 
norance of the object goes away but not yet 
‘known’ because the vritti is inert. Then the 
‘light’ of ‘reflected consciousness’ illumines the 
object called phala vyapti and the object is then 
known. It is because the mind or the intellect 
where knowledge is revealed is inert and can’t 
know by itself that Vedanta has to talk of re- 
flected or borrowed consciousness. And it is not 
pure Consciousness because pure Consciousness 
cannot undergo any change. 


Knowledge of Pure Consciousness—The 
Paradox 


Even though the knowledge of the pure Con- 
sciousness appears to be paradoxical, no specu- 
lation need be entertained in this regard as 
Vedanta explains the process crystal clear. When 
a fit student undergoes systematic and consistent 
study of Vedanta under a competent teacher for 
sufficient length of time, a specific vitti arises in 
his mind called akhanda-brahma-akara vritti. 
It is already seen that when vritti is formed in 
the mind, it takes the form of the object and 
dispels the corresponding ignorance of the ob- 
ject. If ‘apple’ is the object of knowledge then the 
vritti that is formed in the mind is of the form 
of the apple; generalising the same, if ‘form’ is 
the object of knowledge then the vritti that is 
formed in the mind is of the nature of the ‘form- 
vritti’, for ‘sound, it is ‘sound-vritzi’, therefore, 
when Brahman or pure Consciousness is the ob- 
ject of knowledge, the vritti that is formed in 
the mind obviously is of the nature of brahma- 
akara-vritti. And secondly, whatever is the na- 
ture or form of the vritti, the knowledge that is 
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born out of such v7i¢zi is also exactly of the same 
form or nature. Therefore, brahma-akara vritti 
gives rise to brahma-jnanam. It is further clas- 
sified as akhanda-brahma-akara vritti—why? 
Akhanda means divisionless; in case of any other 
objective knowledge, say the apple in our ex- 
ample, there is the division of subject-object, 
knower and known, whereas in case of the know- 
ledge of the pure Consciousness which is the 
very nature of the knower, it is classified by the 
word akhanda because there is no such division 
between the knower and the known, the subject 
and the object. 

Thus far, the process of knowing any ob- 
ject and pure Consciousness are same. In both 
the cases, vvitti dispels ignorance of the object 
(or subject, pure Consciousness) that is to be 
known. Once v7itti is formed what immediately 
follows is that the ‘light’ of Consciousness re- 
vealed in the mind in the form of reflected con- 
sciousness illumines the object and the object 
becomes ‘known’. This is termed in Vedanta as 
phala vyapti. Therefore, the process is (a) dispel- 
ling of ignorance of the apple and (b) knowledge 
of the apple in our example. It is like a modern 
endoscope—it has got a lamp and a camera 
within the same tube—one illumines and the 
other reveals. A traditional example is when a 
lamp is lighted, it dispels the darkness and re- 
veals the objects that were already there but en- 
veloped in darkness. 

But for the knowledge of pure Conscious- 
ness, this phala vyapti does not work; phala 
vyapti does happen but exists like a toothless 
tiger. How is it? Let us see with an analogy. A 
mirror which does not have its own light is like 
the mind. Pure Consciousness is like the sun. 
Whenever sunlight falls on the mirror, it does 
reflect the sunlight and also can illumine some 
other object by its borrowed reflected light. But 
this borrowed reflected light from the mirror 
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does not, can not and need not reveal the ori- 
ginal sun, in fact, the reflected light of the mirror 
itself gets overpowered by the original sunlight. 
Similarly, the mind which borrows conscious- 
ness from the pure Consciousness and uses the 
borrowed consciousness to reveal any other ob- 
ject can’t reveal the pure Consciousness itself. 
Mere dispelling of ignorance of the pure Con- 
sciousness by vritti vyapti is enough because 
pure Consciousness is ‘self-effulgent’ and in this 
sense it is said that pure Consciousness can’t be 
‘known’—it is neither ‘known’ nor ‘unknown; it 
is ‘TV without any mixture of “‘Non-T that so long 
we have been erroneously holding on to. 

A scholar of any different school may quote 
the Upanishads in an attempt to corner us stat- 
ing that the Upanishads themselves declare that 
pure Consciousness is beyond the reach of words 
or mind and therefore can’t be ‘known’ For ex- 
ample, HAC 4 Add (Kena Upanishad, 1.5) or 
adi art Faded, AAA AAA GE (Taittiriya Upa- 
nishad, 2.9)—one cannot know Atman or Brah- 
man through the mind or the speech. For that, it 
is answered—‘Why can’t you look at other state- 
ments of the Upanishads, my dear?’ Look at Ae 
alse AH (Brihadaranyaka Upanishad, 4.4.19) or 
TAISTRICAT ace afeqeat (Mundaka Upanishad, 
3.1.9) or FAIA (Katha Upanishad, 2.1.11) 
or 8a GAM FEM (Katha Upanishad, 1.3.12) — 
Atman or Brahman has to be known by the mind/ 
intellect only. The first set of statements conveys 
that there is no phala vyapti whereas the second 
set of statements conveys that vritti vyapti is ne- 
cessary for the knowledge of pure Consciousness. 
Therefore, Upanishads are not contradictory. 


Why Should I ‘Know’ Pure Consciousness 


Vedanta teaches that ‘Knowledge’ of the pure 
Consciousness which is the real and essential 
nature liberates one from the ‘perceived misery’. 

(Continued on page 338) 
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Delving into Swamiji’s words: 
‘The Necessity of Religion’ 


Anusha Hegde 


HE RELEVANCE OF the topic of Swami 
Vivekananda’ lecture delivered over a cen- 
tury ago in London has never been more pro- 

nounced than in the present global context. The 
daemon of bigotry, and its horrible descendant, 
fanaticism, which Swamiji warned us about in the 
famous Chicago lecture of 11 September 1893, is 
unfortunately seen ringing across different corners 
of the world as intolerance. The era when peace 
and harmony were considered constants in the 
global scenario has faded. In the face of escalating 
instances of nefarious deeds perpetrated by indi- 
viduals driven by diverse motives, there is an ur- 
gent need to re-evaluate human nature seriously 
and go deeper into the lectures and writings of 
Swami Vivekananda. The words of Swamiji are not 
only a refuge for seeking a spiritual equilibrium 
and a source of strength, but also can serve as so- 
lutions for resurrecting the spirit of human beings 
across the world. The inherently divine Atman res- 
iding in all human beings often remains obscured 
and overlooked, akin to treasures in the attic. It 
exists within ourselves but is neglected in the pur- 
suit of transient worldly gains. The blatant disre- 
gard for this divine essence has led to chaos and 
destruction globally, a trend that will persist unless 
people transcend material pursuits driven by insa- 
tiable greed for personal gains. Until the ‘T sense 
keeps overriding the conscience of individuals of 
today, there is no hope for peace and prosperity, 
balance, and co-existence in the world. 

The Jnana Yoga series of Swamiji’s talks is seen 
to be starting with the lecture “The Necessity of Re- 
ligion. Delivered to the public of London, Swamiji 
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starts his talk by giving an overarching perspective 
of broader approaches towards religion taken up 
by different cultures across history. He points out 
that the stable unity brought about amongst its 
practitioners by religion, can never be matched 
by any other endeavour of unification—such as 
those formed based on race, climate, or descent. 
The world today has several kinds of purposes for 
which people unite. Sadly, most of these purposes 
never seem to bring in a sense of permanency to 
its results and the assurance that the desired after- 
effects of these concerted efforts by many will 
stay forever. The goal of attaining God, which 
brings together devout people ‘with much greater 
strength and constancy’, is not seen in other col- 
lectives formed for anything other than religion. 
In this assertion, there’s a truth known to many 
but acknowledged by only a few. Swami Viveka- 
nanda stressed the importance of recognizing and 
embracing the inherent spiritual aspect of humans. 
The Godhead which Swami Vivekananda aspired 
for all of us to realize’, lying dormant within our- 
selves masked by a cloak of despair and misery, is 
the only means through which a strong unification 
of different individuals is possible. For a solid unity, 
a strong motivation is crucial. Individual motiv- 
ation, when combined with similar energies from 
others sharing the same goal, strengthens the bond 
among people. A powerful goal, like the pursuit 
of God in religion, helps worshippers overcome 
personal ego and the tumultuous thoughts and 
actions arising from an unstable mind. Religion 
provides a path to halt the ceaseless dissatisfaction 
linked to materialistic pursuits and tendencies. 
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The materialist, as well as anyone who quanti- 
fies and objectifies the whole world, always looks 
for what is given to one, how much, and to what 
extent it is valuable. These questions limit the 
whole complex of the individual and the world to 
a measurable standard, a completely opposite call 
to the divine nature of the human as espoused by 
the religious discourse. Swami Abhedananda, in 
his exhaustive exposition Divine Heritage of Man, 
gives a glimpse into the infinite abstraction of the 
universe which is ignored and unrealized by the 
objectivist-materialist mind. He argues that the 
conclusive nature of an objective approach to- 
wards truth is always one-sided and halved in its 
scope since the ‘matter’ of the objective approach 
is the infinite, all-encompassing Universe, a sub- 
jective entity. Thus, the materialist study of an 
objectively defined universe can never ‘recognize 
or study the subjective universe.” Swami Viveka- 
nanda, in this specific lecture that highlighted 
the necessity to have religion in the world, at- 
tempts to understand the supersensory world of 
religious experiences, as well as the abstractness of 
the same by delineating the process of approach- 
ing the goal of God, through the experiences of 
ecstasy [samadhi], otherworldly experiences, as 
well as the notion of finding oneself in union with 
the infinite and unknown expanse of the divine. 


Supersensory Mindset for Religion 


Swami Vivekananda, while emphasizing on the 
importance of religious attitude and culture 
in the world, starts by highlighting the mental 
state of a truly religious seeker and the benefits 
of having such a focused and devout mind. After 
elaborating upon the two approaches of wor- 
ship—through ancestors and nature—which 
all cultures seem to categorize themselves into, 
Swami Vivekananda asserts that these religions 
collectively inspire the need to transcend ‘the 
limitations of the senses’ for the aim of religious 
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pursuits to be realized.* The sensory experiences 

and sensory stimulations, if left uncontrolled, 

override discernment. Simple becomes too dif- 

ficult for the complex sensationalizing mind to 

understand! Swami Vivekananda hence declares: 
All the existing religions of the world claim for 
the human mind this peculiar power of tran- 
scending the limits of the senses and the limits 
of reason; and this power they put forward as a 
statement of fact.’ 


The necessity of religions in the world circum- 
scribes the question—is it necessary to always give 
primacy to all sensory needs? Yes, to survive there 
are specific requirements of the body. But to crave 
anything beyond the needs of the individual is in- 
dulgence. Swami Vivekananda points out that all 
world religions emphasize specific mental states 
conducive to spiritual experiences, like ecstasy 
and inspiration. To comprehend the supersensory 
state of the Infinite Being, one must transcend the 
boundaries of the material world. Swamiji asserts, 
“That Infinite will never find expression upon the 
material plane, nor is it possible or thinkable.* 
This is a fact not only given as a testament for the 
devout by all religions, but it is also that premise 
on which the objective rationalists denounce spir- 
ituality—stating that what cannot be sensed and 
proved will never exist. 


Infinite Cannot be Defined Objectively 


Here comes the point where the actual under- 
standing of jnana, its scope, and the notion of 
‘know’ or ‘cognize’ are brought into the picture. 
The way of knowing the Infinite is clearly differ- 
ent from the agnostic, rational notion of the verb 
‘to know.’ As pointed out by Swami Abheda- 
nanda, the idea of ‘knowledge’ is limited to per- 
ception and the capacity of the human mind as 
an organ. However, ‘to know God or the Infinite 
Being by the same kind of knowledge as that by 


which we know a stone or a tree or a dog would 
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be tantamount to annihilating God.” In this as- 
sertion of Swami Abhedananda, we find a clear 
continuation of the argument begun by Swami 
Vivekananda in “The Necessity of Religions. 

The objectivist mind will never be able to break 
away from the mental molds it structures for it- 
self. Swami Vivekananda, while explaining the 
religious approach towards the abstracted Being, 
the Divine Being, asserts that the senses can never 
capture the Infinite. Swamiji, in this lecture, has 
talked also of the utilitarian mindset which limits 
the definition of the individual and the society 
to a specific level, and asserts that society is not 
what is bound as an entity to a certain degree by 
the utilitarians. Rather, Swamiji draws a parallel 
between the spiritual interpretation of the Infinite 
spirit encompassing the individual and the Uni- 
verse as a whole (unending and unlimited) with 
the utilitarian bounded matter and mass approach 
of understanding the self of an individual.” 

In this context arises the question—what 
does the religious approach to the Infinite entail? 
Swamiji focuses on understanding the spiritual 
religiosity of humankind, urging individuals to 
transcend external nature and explore their inner 
selves. He highlights how religion enables the 
discovery of dormant spiritual energy, capable 
of eternally uniting diverse races and groups. Ac- 
cording to him, the pleasures of the highest state 
of mind, attained through determined spiritual 
exercises, far surpass sensory pleasures. To rouse 
the spiritual pleasure and energy in the human 
mind’s highest plane, religion is the only mode. 
Swamiji says hence, ‘Religion is the greatest mo- 
tive power for realizing that infinite energy which 
is the birthright and nature of every man.”° 


Conclusion: Way Forward for the World 

in Religion 

To stick only to the lower levels of self-satisfaction 
derived purely from sensory experiences has 
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never been the preferred way of salvation in 
Indian philosophical and spiritual thought. 
Swamiji, in this lecture, asserts that the power of 
religion is best realized when studied broadly as a 
motivating power which can build such characters 
and societies who are ‘good and great, ... bringing 
peace to others and peace to one’s own self.’’ The 
scope of religion to unify people is thus given 
importance by Swamiji, to also bring out the 
best version of spiritual individuals as well as 
collectives of such people, making way for better 
versions of groupings of people to emerge. The 
vision of the world which Swamiji saw is paral- 
lel to the vision of religion he draws in this lec- 
ture—both are seen to be broader, limitless, and 
empowered with the supersensory power of the 
Infinite. The spiritually invigorated world and 
the world encompassed by a broader religious 
outlook are the two key takeaways for the society 
of today from “The Necessity of Religions. This 
expansiveness is linked with the human mind’s 
limitless power to explore and keep changing the 
scope of religion, and the world. This expansive- 
ness is reflective also in the words and spiritual 
imagination of other modern Indian thinkers. 
In the essay “The Relation of the Individual to 
the Universe’; Rabindranath Tagore explores the 
lives of forest-dwelling sages of Ancient India, 
their affinity with nature and the spiritual con- 
notation of expansive Infinite they alluded to the 
natural surroundings in which they lived. Here, 
Tagore denounces the endless cycle of acquisi- 
tion that a life of material civilization brings into 
the human mind, and says: 


Such a life, it may be thought, tends to have 
the effect of dulling human intelligence and 
dwarfing the incentives to progress by lower- 
ing the standards of existence. ... His [the man 
in ancient India] aim was not to acquire but to 
realise, to enlarge his consciousness by growing 
with and growing into his surroundings. ..To 


Prabuddha Bharata April 2024 


Delving into Swamiji’s words: “The Necessity of Religion’ 31 


realise this great harmony between man’s spirit 

and the spirit of the world was the endeavour 

of the forest-dwelling sages of ancient India’. 

In the very first sentence of Tagore above, we 
observe the echo of Swamiji’s assertion that the 
human mind and its spiritual prowess must never 
be limited to the senses and perception of the 
mortal human body. The image of limitlessness 
is again emphasized by both Tagore and Swamiji, 
as evident in the words explored. These parallels 
show that the Indian thought about religion and 
its relevance to the world in which we exist is that 
of acceptance and open embracement. 

In this lecture, Swamiji does not limit him- 
self only to the Indian religious systems. Rather, 
his approach from the beginning till the ending 
arguments on the attitude of ‘fellow-feeling;”* 
as well as ‘mutual esteem and mutual respect’™* 
amongst people of different faiths, echoes his 
message of universal religion—that the minute 
processes, methods, practices, and socio-cul- 
tural dynamics of religion might differ across 
regions, but the essence of religiosity and the 
attitude required to attain the Infinite is the 
same. Religion itself is a river which is to be 
wholeheartedly followed and loved as a path, 
but should never be limited to ‘T alone. In the 
lecture, Swamiji points out that infinite power 
and infinite pleasure can never be achieved un- 
less the self is put last; he warns us, “You have 
to put yourself last, and others before you’. 
Thus, religion cannot be limited to one’s own 
understanding of one’s identity and ego. The 
moment we combine ego with religion, and 
try to prove ourselves right in the efforts of 
proving only ‘my’ religion to be true, the actual 
goal of the Infinite and the limitless reality of 
all religions are lost. This was also expressed by 
Swamiji in the Chicago lecture, where he cited 
the Shiva Mahimna strotra and emphasized 
that religions are streams which are different 
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in nature and source, but lead ultimately to 
the ocean—the Lord”. Thus, limiting religion 
to personal ego and identity will not generate 
peace and harmony. 

The abstraction which Swamiji introduces 
in religious path is two-fold: a limitless accept- 
ance and respect for all paths of religion in the 
world, and the limitless approach towards under- 
standing the scope of religion. Swamiji believes 
that the manner of knowing something, be it 
God or anything, can never fetch satisfying re- 
sults as long as it is bound to the sensory mode 
of logical argumentation and deduction. Rather, 
religion in its true sense can create the manner of 
knowing which is ‘the Absolute, the Infinite, the 


PB 


One without a second’”’. Ow 
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Identity of Individual Self 
with the Supreme Self (Brahmatmaikya) 


The Ultimate Spiritual Realisation 


Dr V Sujata Raju 


AUDAPADA, AN ANCIENT adyaitin, in 
| the advaita prakarana of his Mandukya 
Karika compares the atman or Self with 
space (dtma hi akasavat). This very atman gets 
manifested (uditah) by means of jivas or living 
beings which are like the space within jars/pots 
(ghatakasa).” The space is subtlest of five elem- 
ents, namely earth, water, fire, air and space. It 
is not composed of parts and is all-pervasive 
(vibhu). Even though the space is inert and the 
Self is ever luminous conscious Being, the com- 
parison between the two tentatively brings out 
the point of similarity between the two subtle- 
ties, the omnipresence and undivided nature. 
The dtman is said to be born in the form of liv- 
ing beings, knowers of the field, in the form of 
beings burdened with object-tied consciousness. 
These beings rise up from the atman as jar-spaces 
(ghatakasa), spaces confined with jars, rise up 
from space. 
When the space is enclosed in a room or 
a pot, one might have an erroneous idea that 
the enclosed space is different from the space 
outside. One might even think there are two 
spaces, the outer and the inner. The outer being 
not enclosed, the inner encapsulated in an en- 
closure. However, a little reflection will reveal 
that the notion of ‘outside’ and ‘inside’ are il- 
lusory based on the wrong identification of the 
space with its enclosure namely a jar/pot. If the 
space were to be considered as limited because 
it appears bound and divided from the outer 
space, then one has to realize that the artificial 
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division which is indeed a wrong notion needs 
to be corrected. The correction is done by real- 
izing that there is no division in space and what 
looks divided is an apparent vision of itself. If 
the pot which contains space were to break then 
the space does not get destroyed or tainted by 
the destruction of the pot.* The space remains 
untouched and is ever the non-dual, undivided 
subtle element. 

It should not be understood that with the break- 
ing of the pot, the space in the pot merges with the 
illimitable space outside. It is as though the space 
inside the pot realizes its true nature which is not 
different in any way to the space outside. 

Similarly, the jiva is not something other than 
the Self, as the space in the jar is not other than 
the space itself. The jivas originate from the atman 
just as the space-in-pots originate from space. 
When the pots and the like are destroyed, the 
space within the pots and the like is merged into 
space itself. In the same way, the jivas are merged 
into 4tman when ignorance is removed by the 
right knowledge. It means that the individual jivas 
resolve into the Self upon the destruction of the 
limiting adjuncts (upadhis). The origination and 
destruction affect the limiting adjuncts only. The 
creation of ether/space enclosed within the pot 
and the like is due to the creation of pot; when 
pot disappears, the pot-space disappears. In the 
same manner the origination of jiva is due to the 
origination of the aggregate of bodies. When the 
aggregate of bodies disappear, jiva also disappears, 


being merged in the atman. The disappearance of 
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‘individuality’ is therefore not the destruction of 
what is intrinsically real but it is the cessation of 
something produced by the upadhi. One can im- 
agine the objection of dualist to have been this: 
‘If Advaita prevails, then my merits and demer- 
its, my pleasures and pains will affect you, since 
we are but one atman.’ Gaudapada replies to this 
objection of dualistic philosophy in Karika 3.5 
using the illustration to account for the variety of 
individual experiences, given the teaching there is 
just one Self in all living bodies. He says: ‘As any 
portion of akasa enclosed in a pot being soiled by 
dust, smoke, and the like, all such other portions 
of dkaSa enclosed in other pots are not soiled, so 
is the happiness and the like, of the jivas, that is, 
the happiness, misery, and the like, of one jiva do 
not affect other jivas.* 

The apparent origination of jiva is due to 
the aggregate of bodies. When the aggregate of 
bodies disappear, jiva also disappears and gets 
merged in atman. The names, forms, functions 
of pots, jars, plates and the like differ in accord- 
ance with the limiting conditions but there is 
no difference of space, so is the conclusion with 
regard to individual jivas.” 

The dualists may raise an objection that if one 
and the same dtman is in all bodies how is it that 
worldly experiences appear to justify a multi- 
plicity of atman which is explained as due to 
ignorance (avidya)? 

Sri Shankaracharya in his commentary re- 
plies to this objection as: Form, functions (or 
purpose), and name vary in accordance with the 
limiting conditions. We make a difference, for 
example, between a jar (pot) and water bowl. 
They serve different ends, and the space in them 
is called differently as akasa enclosed in a jar 
(ghatakasa) and akasa enclosed in a water bowl 
(karakakasa), and the like. But, in truth, there is 
no difference in space (ether), akasa is one. The 


akasabheda is due to the upadhibheda. Similar 
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is the case with the Self/atman. The atman ap- 
pears as various jivas on account of the different 
conditions of the bodies (dehopadhis), and is 
comparable to ether in jar (ghatakasa) and the 
like. According to Sri Shankaracharya this is the 
conclusion arrived at by the wise. 

Gaudapada in Karika 7 asserts that as the jar 
space is neither an evolute nor a limb of space 
itself, so the jiva is neither an evolute nor a limb 
of atman.® All aggregates such as body are like 
dreams projected or created by the illusion 
(maya) of atman. 

It may be argued that the variety of forms, 
functions and the like, such as the space enclosed 
in the jar (ghatakasa) and the like is in itself, real. 
According to Sri Shankaracharya the differences, 
ghatakasa, matakdasa, and the like, cannot be real. 
The reason is that the ghatakdasa is not a modi- 
fication or actual transformation (parindma) of 
the real akasa (mahakasa) in the way in which 
the gold ornaments are the transformations of 
gold or the foam, bubbles and ice are the trans- 
formations of water. Again the akasa enclosed 
in the jar is not similar to the branches and the 
like, being parts of a tree. Just as ghatakdsa is not 
a transformation or part of mahakdsa, similarly 
the jiva, comparable to the dkasa enclosed in 
the jar (ghatakdsa) is neither the transformation 
(vikara) nor part (avayava) of the atman, the 
Ultimate Reality, which may be comparable to 
mahakasa. For this reason, Sri Shankaracharya 
concludes that the empirical usage based upon 
the multiplicity of atman is illusory. 

According to Gaudapada there is no jiva 
as such. He makes the point that the atman is 
ever pure and non-dual at all times. In Karika 
8 he says: ‘As the ignorant or those of child- 
like understanding (balanam) may regard the 
akasa( gaganam) as soiled with dust/dirt, so the 
unlightened (a-buddha,) regard the atman as 
polluted by (moral) impurities.” 
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Sri Shankaracharya explains that, as the prac- 
tice of attributing form, functions and name’ is 
due to different conceptions of ghatakasa and 
the like, similarly the experience of birth, death 
and the like, and consequently, the misery, ac- 
tion and their rewards, and impurities are at- 
tributed to d4tman on account of the different 
limitations (upadhis) of bodies only. They are 
not really associated with the atman. They are 
caused by avidyd (ignorance). These experiences 
do not touch the all-pervasive atman. 

Sri Shankaracharya gives an illustration to 
establish the meaning of this Karika . A thirsty 
animal, owing to ignorance, sees in the desert, 
water with foam, waves, and the like. Similarly, 
embodied being owing to desire, see in the non- 
dual pure atman, attachment, passion, and other 
blemishes. As the illusory water of the mirage 
cannot wet a single grain of sand, so all the blem- 
ishes falsely attributed to atman cannot make it 
lose its purity even in the smallest measure. 

The atman does not undergo a process of 
change (is avilaksana)’ to appear as the embod- 
ied selves (jivas), any more than space undergoes 
change to become the space limited by a physical 
form such as a jar (pot). The jiva is not some- 
thing other than the Self itself, just as the space 
in the jar is not other than space itself. The jar, 
the pot is the upadhi; it is the limiting adjunct 
which seems to create the individuality of a jar- 
space. In the same way, the body-mind complex 
is the limiting adjunct which seems to give rise to 
a jiva. Gaudapada explains that the Self not only 
appears as the jiva, but the Self also appears as 
the entire aggregate of material entities as well— 
the universe. 

In reality the duality or manifold universe 
does not exist. It does not have any independent 
existence of its own. It is only apparent mani- 
festation of its substratum, the non-dual atman. 
In other words, the non-dual atman, which is 


336 


Supreme Reality, appears manifold through 
maya. The atman which is unborn and immortal 
does not undergo any change or modification. It 
does not transform itself into the manifold uni- 
verse. If it were to change itself, then it can never 
retain its innate nature—changeless and unborn. 
It is only due to illusion (mdya) that the non- 
dual atman appears as the manifold universe. 

In fact, it is the mind which is the cause of 
appearance of duality or the manifold universe. 
In other words, all duality is mere projection of 
the mind. The mind projects duality comprising 
of subject and object both in dream and waking 
states. When the mind attains to its pure state, it 
ceases to act and realizes its oneness with its sub- 
stratum, the Self. When the mind ceases to act, 
no duality is perceived. In this state, the mind 
loses its separate identity, becomes no-mind and 
merges into the Self. Indeed, the apparent acts 
of the mind projecting the world of duality are 
admitted only in the empirical realm. From the 
absolute standpoint, the mind is non-different 
from the non-dual atman. 

The knowledge that the phenomenal world is 
merely an appearance is incomplete. We can pro- 
ceed further with the enquiry and come to the 
reality behind the appearance. Any examination 
of the world of objects is merely an examination 
of the appearance. A complete examination of 
experience must also take into account the sub- 
ject, the experiencer. It is only when we turn to the 
subject of experience that we can leave/abandon 
the world of appearances. 

In this context the subject of experience does 
not refer to the individual. The individual with 
his sense perceptions, thoughts and feelings goes 
with the world of objects. He is seen just as any 
other material object is seen. The subject of ex- 
perience is the seer. The self-luminous atman, 
through the power of its own maya, imagines 
in itself by itself." It alone is the perceiver of 
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different objects. It is the substratum for every 
appearance. No illusion takes place without a 
substratum and that the substratum of illusion 
is real. The Self which is the substratum of the 
illusory experience both in dream and waking 
states is real. In dream as well as in the waking it 
is the mind that projects the appearance of plur- 
ality. The Self, being the substratum, is the illu- 
minator of the mind. The Self is the witness of 
the changing states of mind. The mind projects 
in itself various objects in the dream and waking 
states. The objects perceived in both the states 
are in fact non-different from the mind. From 
the absolute point of view, mind is one with the 
Self and does not have independent existence of 
its own, though from the relative perspective it 
appears to be different from the Self due to ig- 
norance. The world is unreal in its appearance 
and is real in its essence, the unborn Self. 

The non-dual Self alone is real and the world 
is imaginary. There is no other material except 
the Self. There is neither dissolution nor cre- 
ation; there is no one who is in bondage, no 
one who is striving, and no one who wants to 
be released."* The ignorance with all its effects is 
grounded in the non-dual, ever luminous Self. 
There is no such thing as duality. 

Being subtlest of the subtle, the Self or Con- 
sciousness remains ever unaffected, unqualified, 
untouched by the phenomenal universe. The Self 
is not in contact with objects nor is it in contact 
with the appearances of objects. For the object 
is certainly non-existent and the ideas constitut- 
ing the appearances of objects are not separate 
from the Self. Therefore, neither the Self nor 
the things perceived by it, are born. Origination 
is mere illusion. Non-origination (ajativada) is 
the supreme truth.” 

The Selfis unborn and is beyond the apparent 
cause-effect phenomena. Origination, activity, 
and objectivity are all false appearances. The Self 
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has neither antecedent nor consequent, neither 
outside nor inside, neither birth nor motion nor 
materiality. It means the Self is devoid of time, 
space, causality, motion and matter (substance). 
The description that the Self is unborn is an em- 
pirical truth which is imagined. In reality it is 
not even unborn. 

Gaudapada says that the birth of an unborn 
cannot be justified. It is universally experienced 
that, what has no birth has also no death. An un- 
born entity by its very nature is immortal. When 
the intrinsic nature of an object never changes in 
the phenomenal world like heat and light of the 
fire, the absolute immortal nature of the Self can 
never be subject to change. The immortal can- 
not be mortal nor can the mortal ever become 
immortal, for the nature of a thing can in no way 
be changed.’* Even the identification of the jivas 
with the body is an illusion. The essential nature 
of the jivas is that of atman itself which is free 
from all changes—birth, growth, maturity, decay, 
and death. That the jivas are subject to birth and 
death is a mere imagination. Due to ignorance 
of the Self when the jiva identifies itself with the 
body-mind complex, it is bound by birth, death, 
merits, demerits, happiness, sorrow and the like. 
The phenomena of birth and death are only ap- 
parent. Anything which comes within the pur- 
view of limited knowledge of the jiva is called 
birth; and when it goes out of the purview of 
the limited knowledge of the jiva is called death. 

Thus, as envisaged by Gaudapada the UI- 
timate Truth is that, the very nature of the true 
being (atman) of all the jivas is beginning-less, 
subtle, all-pervasive, free from all blemishes, and 
untouched like space. All jivas are, by their very 
nature ever free, pure, and illumined. They are 
eternally peaceful. The jivas are characterized 
by sameness and are non-separate from one an- 
other. The multiplicity of jivas is seen only from 
the empirical standpoint due to ignorance. In 
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reality, there is no multiplicity in the jivas. They 


are dtman unborn. Ow 


Notes and References 


1. Gaudapada has written a commentary on 
the seminal text Mandukya Upanishad which 
is known as Mandukya Karika / Gaudapada 
Karika. The ninth century philosopher and 
commentator Sri Shankaracharya has offered 
a further commentary on both the texts giv- 
ing a clear and lucid exposition of Gaudapada 
work. I have carefully selected pertinent verses 
of Mandukya Karika along with Sri Shankar- 
acharya’s commentary to give a substantial 
understanding of the theme of my paper. 

2. adtma hyakdsavajjivairghatakasairivoditah 
ghatadivacca samghatairjatavetannidarsanam, 
Mandukya Karika, 3.3. 

3. ghatddisu pralinesu ghatakasadayo yatha akdse 
sampraliyante tadvajjiva ihatmani, ibid., 3.4. 

4. yathaikasmin ghatakase rajodhumadibhiryute na 
sarve samprayujyante tadvajjivah sukhdadibhih, 
ibid., 3.5. 

5. rupakdryasamakhyasca bhidyante tatra tatra 


vai akasasya na bhedo’sti tadvajjivesunirnayah, 
ibid., 3.6. 

6. na”kdsasya ghatakdso vikdrdvayavau yatha 
naiva”’tmanah sada jivo vikdravayavau tathd, 
ibid., 3.7. 

7. yatha bhavati balanamgaganam malinam tatha 
bhavatyabuddhanamatma’pi malino malaih, 
ibid., 3.8. 

8. The visible akaga, the sky in this instance, the 
grey/blue colour of the sky is not the true nature 
of akdsa but is caused by such extraneous things 
as dust and smoke and the like. 

9. marane sambhave caiva gatyagamanayor api sthi- 
tau sarvaSsariresu akasendvilaksanah, ibid., 3.9. 

10. kalpayatyatmanda’tmanamdtma devah svamayaya sa 
eva budhyate bhedaniti vedantaniscayah, ibid., 2.12. 

11. nanirodho na cotpattirna baddho na ca sadhakah 
na mumuksurna vai mukta ityesd paramarthata, 
ibid., 2.32. 

12. na kascijjayate jivah sambhavo'sya na vidyate 
etattaduttamam satyam yatra kincinna jayate, 
ibid., 3.48. 

13. na bhavati amrtam martyam na martyam 
amytam tatha prakrter anyathabhavo na kathan- 
cid bhavisyati, ibid., 3.21. 


(Continued from page 329) 

The conclusion of Vedanta is that the mani- 
fest world is unreal meaning it has only borrowed 
existence and the reality is non-dual Conscious- 
ness—Advaita. Once reality is ‘seen’ the unreal 
movie that plays on the real screen loses its power 
to toss one up and down with its display. The en- 
tire manifest world including this ‘knowledge’ 
is only a display. It is like a cone ice-cream. The 
cone holds the desired content, the ice-cream. 
However, when we consume it, we not only eat 
the ice cream but also swallow the cone. Simi- 
larly, when this akhanda-brahma-akara-vritti 
arises in the mind, pure Consciousness, the con- 
tent, swallows the container or knowledge of 
pure Consciousness as it were. 

Vedanta teaches that the creation is nothing 
but a series of ‘cause-effect’ relationship and the 
ultimate cause is pure Existence; the causal status 
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remains as long as the world is perceived as real; 
for a perceived unreal ‘snake’ the ‘rope’ is really 
not the ‘cause’ of the ‘snake’ but serves as the 
‘cause’ as long as rope is not seen as rope. On the 
other hand, when we analyse a conscious being, 
we arrive at pure Consciousness as seen in the 
foregoing discussion. The Upanishads say, this 
Existence-Consciousness is the one non-dual 
entity and in it is the projection called the unvi- 
erse. The scope of the present reading is limited 
in this aspect and further reading is suggested. 
The essential message, the central theme that 
is being conveyed by the Upanishads is that ‘T 
am Consciousness and that ‘I alone am’ and 
this ‘Knowledge’ of ‘T’ releases one from all 
‘perceived miseries. 

ach TACT, SATCAT SARS STAT Q2atd, SICA 
GRETA SHAT SATA: ATCT SANA: SCH FAA AIA, 
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Sri Rama, the Perfect Man 
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Facts, Fantasy, and Right Perception 


Lakshmi Devnath 
(Continued from the previous issue) 


Yogasutras’ Perspective 
ROM DASARATHAS STANCE, it can well be 
argued that his emotions were valid. Not 
f everybody can be expected to have a sage- 
like disposition. The king was only displaying 
the protective emotion of a responsible parent. 
Rama was a young boy, not sufficiently trained in 
warfare. And, he, Dasaratha was old and, there- 
fore, emotionally not quite in charge. Even con- 
ceding all these, the king should have paid greater 
heed to Sage Vishvamitra’s words. Credentials of 
Sage Vishvamitra apart, the sage himself had sug- 
gested that Dasaratha consult with his kulaguru, 
the redoubtable Sage Vasishtha and all other lu- 
minaries who adorned his court before taking a 
decision. Further, the king could have entered 
into a keen discussion with Sage Vishvamitra re- 
garding the matter on hand and cleared his mis- 
givings. He could have sought an explanation 
as to what had prompted the rishi to describe 
his young son as a ‘Mahatma.’ But far from pro- 
cessing the request, in the manner of a seasoned 
monarch, Dasaratha merely allowed his emo- 
tions to get the better of him, dug his heels into 
the ground and repeated parrot-like, ‘a ramam 
netum arhasi. ... na Ramam netum arhasi; you 
cannot take Rama, you cannot take Rama.’ In 
the process he had ended up doing something 
that was completely unimaginable in the Iksh- 
vaku dynasty. 


Ramayana 


Retracting from promises made or given was 
anathema to the kuladharma of the Ikshvakus. 
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And Dasaratha had done just that, especially after 
offering carte blanche to a personality as vener- 
able as Sage Vishvamitra. A visible hue of anger 
spread across the sage’s face. He seethed in rage, 
‘Having first promised to give what I wanted, 
you now wish to go back on your word. This is 
unbecoming of the race of the Raghus.” There is 
a strong opinion that Sage Vishvamitra feigned 
anger for the fulfilment of his objective. After all, 
arousal of fear is a known ploy to achieve one’s 
purpose. But regardless of whether the anger was 
feigned or genuine, it would prove effective. 

A stunned silence filled the hall. The situation 
seemed to be turning volatile. Sage Vasishtha, who 
had till then, remained a passive observer, stepped 
forward to counsel the king. He reiterated the 
monarch’s track record of righteous behaviour and 
reinforced the importance of adherence to kulad- 
harma, the dynasty’s code of conduct. He then 
waxed eloquent about the intellectual and spiritual 
prowess of Sage Vishvamitra and asserted, “Be he 
(Rama) well or ill equipped with knowledge of the 
use of celestial weapons, the rakshasas dare not at- 
tack him, when he is guarded by Kaushika (Sage 
Vishvamitra).? Sage Vasishtha expounded on the 
stockpile of celestial weapons that the rishi had in 
his possession, and candidly concluded: “The son 
of Kushika (Sage Vishvamitra) can himself destroy 
them (the rakshasas). It is for your son’s good that 
he comes and solicits you.’* 


Yogasutras’ Perspective 


Throwing light on the workings of minds like 
that of Sage Vishvamitra, Swami Vivekananda 
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says, There is no feeling of “I” and yet the mind 
works, When the mind goes beyond this line of 
self-consciousness, it is called Samadhi or super- 
consciousness. In other words, such personal- 
ities work, their minds in a state of Samadhi, free 
from the limiting factor of the ‘Ego. Swamiji, 
with a view to providing further clarity on the 
subject, poses a rhetorical question—“What is 
the difference between a man in deep sleep who 
works the body (moving it etc.) without any cog- 
nition of the “I” factor and a man in samadhi?’ 
And, answers, “When he returns from his sleep, 
he is the same man who went into it. The sum 
total of the knowledge which he had before he 
went into the sleep (state) remains the same; 
it does not increase at all. No enlightenment 
comes. But when a man goes into Samadhi, ifhe 
goes into it a fool, he comes out a sage.* 

Interestingly, Dasaratha was no stranger to the 
super-conscious cognitive capability of worthy 
sages. In fact, the very birth of his beloved Rama 
was the outcome of one such cognition. Just a de- 
cade and a half ago, a childless Dasaratha, desper- 
ate for a progeny, had decided to conduct a horse 
sacrifice, ashvamedha yajna. At that juncture, 
Dasaratha’s minister and charioteer, Sumantara, 
in a private conversation, shared with the monarch 
a valuable piece of information that he had heard 
from venerable personalities. The crux of that mes- 
sage was that in the days of yore, the venerable rishi 
Sanatkumara, had revealed that king Dasaratha 
would remain childless for a long time but would 
later attain fatherhood with the blessings of a sage 
called Rishyasringa. Sumantara proceeded to share 
detailed information on Rishyasringa. Dasaratha 
listened keenly. He was hitherto unaware of this 
rishi. Thereafter, he wisely took the counsel of his 
kulaguru Sage Vasishtha, and went in search of 
Rishyasringa. The rest is familiar history. 

Sage Vishvamitra was as venerable a sage as 
Sanatkumara and Dasaratha was fully aware of 
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that. However, if he had chosen to act on Sanat- 
kumara’s suggestion and baulk at Sage Vishvam- 
itra’s request, the reason is not far to seek. The 
attitude was a display of human reaction, at large, 
towards potential gains and losses. The king’s 
yearning to beget a son motivated him to trust 
Sanatakumara. His fear of losing Rama led him 
to disbelieve Sage Vishvamitra. In the final reck- 
oning, it boils down to the pull of kleshas and the 
power of emotions. 


Ramayana 


Sage Vasishtha's patient and sound reasoning suc- 
ceeded in pacifying Dasaratha. The noisy rum- 
blings of the king’s anxiety progressively gave way 
to quiet happiness. Valmiki describes the trans- 
formed state of Dasaratha’s mind as, ‘a happy mind, 
prasanna citta.” And, so it was, that with their fa- 
ther’s cheerful consent and wholehearted blessings, 
Rama, along with his inseparable brother Laksh- 
mana, left for the forest with Sage Vishvamitra. 


Yogasutras’ Perspective 


In any act of persuasion, the message and the 
messenger are both important. Sage Vasishtha’s 
multi-pronged approach addressed various fac- 
ets of Dasaratha’s psyche, emotional, logical, and 
others. And, his authoritative assertion that com- 
pliance with Sage Vishvamitra’s request would 
immensely benefit Rama, irrespective of any 
other purpose fulfilled, had a positive impact 
on Dasaratha. Noteworthily, Sage Vishvamitra’s 
message too had packed in the same ingredients. 
But, clearly, the messenger in Sage Vasishtha made 
the difference. The preceptor enjoyed the king’s 
utmost trust, not that the king doubted Sage 
Vishvamitra. But the fact remains that the rishi 
had come to his court with an openly-stated mis- 
sion, whereas Sage Vasishtha had absolutely no 
self-interest in the ‘proposal. Certainly, it is not 
fanciful that Dasaratha could have thought so. 
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With sattva rising to the fore, Dasaratha’s 
mind took a positive turn. Sadly, he would not 
sustain the success attained. For, progress in yoga 
rests solely on sustained effort. K/eshas, unless dil- 
igently worked upon, cause the mind to easily slip 
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back into familiar patterns of behaviour. aw 


Notes and References 
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(Continued from page 322) 

Before I wrap up, I must thank Swami 
Atmapriyanandaji—the Secretary of the RKM- 
VERI centre and Pro-Chancellor of this deemed- 
to-be-university for having remembered me for this 
excellent occasion. I must congratulate our learned 
Vice-Chancellor Swami Sarvottamanandaji and 
the administrative head of Coimbatore Campus 
Swami Garishthanandaji for successfully organis- 
ing this Convocation and that too in style! Before 
taking leave of you, once again I must congratulate 
the students who will receive degrees today at this 
Convocation. All the best for all of you. 

Thank you so very much! 

Swami Suvirananda 

Chancellor, 

RKMVERI (Deemed to be University), 

and, 

General Secretary, 

Ramakrishna Math and Ramakrishna Mission 
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(Continued from page 325) 

We must not forget that he, who sees every- 
thing as Rama, is God himself who is now being 
worshipped in temples and countless households 
throughout the world because He is too eager 
to taste our devotion. And, in that eagerness he 
misses no chance to make himself available to de- 
votees. All this he had done in the past and has 
been doing now, not for his own sake or to fulfil 
his personal needs but on account of his selfless 
love that knows no bound. 

First Ramakrishna wept bitterly for having 
the vision of the Divine Mother. Needless to 
say Mother fulfilled his wish. But then again he 
began to shed tears. This time for the devotees. 
‘I see none but Sri Rama in all’ has a profound 
inner meaning. That is, my manifestation in you 
is as true as glorious! Didn’t he say ‘I am this 
(pointing to himself) and also I am that (point- 
ing to his devotees)’? Sri Ramakrishna has kept 
the lamp of this perennial truth burning steadily 
in the inner shrines of our heart. Let us benefit 
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from this light. ow 
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Interpretations and Implications 


of ‘Sat-Chit-Ananda’ 


Gokulmuthu Narayanaswamy 


HE TRIAD OF sat-chit-d.nanda is one of 
the important categories in Vedanta. It can 
be seen in the Upanishads, commentaries, 

and the teachings of various saints. It occurs 
in various contexts with various implications. 
Here, let us interpret, analyze, and understand 
this triad in various ways. 


Nirguna Brahman 


When we analyze the objects and their properties 
in the world, we find that every object is a com- 
bination of substances which have different prop- 
erties. For example, a drop of water is fluid and 
transparent. It is composed of molecules of water, 
where these properties are not relevant. Each mol- 
ecule is made of atoms of hydrogen and oxygen, 
which have a different set of properties. Each 
atom is made of protons, neutrons, and electrons, 
which have yet another set of properties. At every 
level, properties are emergent and often different, 
based on the combination of the previous level. 
Now, the question is, what are the properties of 
the most fundamental substance? By induction, 
it cannot have any properties. Boundaries of space 
and time are based on change of properties. So, 
the fundamental substance needs to be beyond 
these. Chhandogya Upanishad (6.12.2) says, ‘etam 
animanam na nibhalayasa; this subtleness can- 
not be perceived.” In other words, the fundamen- 
tal substance needs to be propertyless (irguna), 
changeless (irvikalpa), formless (nirakara), omni- 
present (sarvagata), and eternal (itya). There can 
be only one such infinite substance. So, it needs 


to be One (ekam). This is the sat aspect of reality. 
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When we analyze subject-object relation- 
ships, we find that properties always belong to 
the object and not to the subject. Drig Drishya 
Viveka (verses 1-5) gives this in a very nice man- 
ner. When we see an object using our eyes, we 
see its color and form. They belong to the object. 
When we take one step back and consider our 
eyes using our mind as the instrument, we see 
and judge the properties of the eyes like myopia, 
color-blindness, and clarity. When we take one 
step back, we can judge the properties of the mind 
like confusion, anger, joy, and the like.” At every 
step, the subject extends till the instrument and 
the properties of the object are evaluated. If we 
extend this to the last step, the ultimate subject 
cannot have any properties, because it is never 
an object. Thus, the ultimate subject, the real ‘T, 
is property-less (irguna). Being property-less is 
followed by the same series of qualities we have 
seen before—changeless (zirvikalpa), formless 
(nirakara), omnipresent (sarvagata), eternal 
(nitya), and One (ekam). This is the chit aspect 
of reality. Thus, that which is sat is chit. Chhan- 
dogya Upanishad (6.12.3) says, ‘sa ya esha anima 
aitat atmyam idam sarvam tat satyam sa atma 
tat tvam asi; that which is the subtlest essence of 
everything, that is sat, that is chit, you are that.” 

All desire and sorrow come from an idea of 
limitation. So, that which is infinite cannot have 
any concept of limitation, and consequently is 
free from desire and sorrow. So, it is absolute 
bliss. This is the azanda aspect of reality. Thus, 
Bliss (ananda) is a consequence of Infinitude 


(ananta). Chhandogya Upanishad (7.23.1) says 
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‘bhima eva sukham; in the infinitude alone is 
bliss.* The Upanishads use them almost inter- 
changeably. Taittiriya Upanishad (2.1.1) says, 
‘satyam jnanam anantam brahma; Brahman is 
existence, consciousness, infinite.’s 

Now, a question arises, ‘Aren't sat, chit and 
ananda properties?’ The answer is, “No, they 
are the definitions. They are inseparable from 
nirguna Brahman. They define nirguna Brah- 
man. The Bhagavadgita (12.3) refers to nirguna 
Brahman as indefinable (anirdeshyam).* But, 
aren't we able to define it as sat-chit-ananda? The 
answer is, sat-chit-ananda is only a pointer. We 
are using the mind and the senses, which have 
the limitation that they can access only the finite 
properties of objects. They are the only means 
that we have. When we consider nirguna Brah- 
man using them as instruments, zirguna Brah- 
man appears as the converse of those limitations 
as infinite (ananta), substance (saz), and subject 
(chit). Thus, these reflect the limitations of the 
instrument and thus sat-chit-ananda is only a 
pointer to the reality, which is indefinable. Thus, 
sat-chit-ananda indicates nirguna Brahman. 


Saguna Brahman 


Ishvara is defined as the cause of the universe. 
For any object, there are several types of causes 
(karana). For example, let us take a pot. The 
pot is made of clay. So, clay is the material cause 
(upadana karana) of the pot. Without a potter, 
the pot could not have come into shape. The 
potter is the instrumental cause (imitta karana) 
of the pot. If water or milk were not fluid, we 
would not have needed a pot at all. So, the liquid 
is the utility cause (upayoga karana) of the pot. 
When we consider Ishvara as the cause of the 
universe from these three aspects, we refer to it 
as sat-chit-ananda. As sat, Ishvara is the material 
cause of the universe. As chit, Ishvara is the intel- 
ligent cause of the universe. As ananda, Ishvara 
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is the utility cause of the universe. The universe 
is a spontaneous expression of the joy of Ishvara. 
If we ask, how can one entity be all the causes, 
the Mundaka Upanishad (1.1.7) gives various ex- 
amples like spider spinning a web, plants grow- 
ing out of earth, and the like.” 

Now a question arises, if we define Ishvara 
as the cause of the universe, aren’t we limiting 
Ishvara to the universe? If there be no universe, 
would that imply no Ishvara? The answer is, we 
want to know the unknown based on the known. 
The universe is known. So, using that as the pre- 
text, we are trying to know Ishvara. Even without 
the universe in gross and subtle forms, Ishvara 
is. This is only a definition for convenience of 
transaction. This is called tatastha lakshana. For 
example, if there is a series of similar looking 
houses, and a person asks for the house of a par- 
ticular person, it can be pointed to as the house 
on which a crow is sitting. The crow is a tem- 
porary marker. As the crow is more clearly iden- 
tifiable, we are using that to point to the house. 
However, the house belongs to the person even 
without the crow. Nor does every house where 
the crow sits belong to the person. Similarly, 
Ishvara is identified as the cause of the universe as 
a pedagogy. When understood, the universe has 
no role to play in identifying Ishvara. Thus, sat- 
chit-ananda is an indication of saguna Brahman. 


Spiritual Sadhana 
The Brihadaranyaka Upanishad (1.3.28) has the 


popular prayer, ‘asatoma sadgamaya, tamasoma 
jyotirgamaya, mrityorma amritamgamaya; from 
untruth lead me to truth, from darkness lead me 
to light, from death lead me to immortality.* 
Here, sat-chit-ananda is used to explain spiritual 
sadhana, the path to liberation. One of the most 
obvious things in this world is that some things are 
more transient than others. Some things are more 
permanent than others. In every set of objects and 


343 


42 Prabuddha Bharata 


situations, we can evaluate their transitoriness. 
Doing this evaluation as relatively permanent 
(nitya or satya) and transient (anitya or mithya) 
is called discrimination (viveka). Always choosing 
the more permanent one over the transitory one 
is called dispassion (vairagya). This is the first step 
in spiritual sadhana. This is indicated by ‘asatoma 
sadgamaya’. After attaining sufficient maturity by 
following this process, the spiritual aspirant takes 
up listening to a teacher (shravana), intellectual 
cogitation on the teaching (manana) and medi- 
tation upon the teaching (#ididhyasana). This 
leads to the light of knowledge. This is indicated 
by ‘tamasoma jyotirgamaya. The effect of this is 
the dis-identification from the mortal and fleet- 
ing body-mind and identification of oneself with 
the eternal infinite pure Consciousness. This way 
the aspirant attains immortality. This is indicated 
by ‘mrityorma amritamgamaya. 

Thus, sat-chit-ananda, when understood as truth, 
knowledge and bliss indicate the first step, second 
step, and the culmination of spiritual sadhana. 


Fundamental Pursuits of Man 


We do so many things. We can ask a series of 
‘why?’ to dig into the motivation behind. For 
example, if asked, ‘why do you work?> the an- 
swer can be, ‘to earn money. If asked, ‘why earn 
money ?, the answer can be, ‘to support myself and 
family’ If asked, ‘why support?; the answer can be, 
‘to survive’ If asked, ‘why survive?’ the answer will 
be, ‘to exist. The next question, ‘why exist?’ can- 
not be asked, because ‘to exist’ is a fundamental 
pursuit or urge. The question series stops there. 
Similarly, if asked, ‘why make a rocket?’ the an- 
swer can be, ‘to send a probe to moon’ If asked, 
‘why send probe to moon?, the answer can be, ‘to 
know what is there?’ If asked, ‘why know?’ there 
is no answer to that, because ‘to know’ is another 
fundamental pursuit. Similarly, if asked, ‘why eat 
ice-cream?, the answer can be ‘to enjoy’ If asked, 
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‘why enjoy?; the answer will be, ‘to be happy’ We 
cannot ask the question, ‘why do you want to be 
happy?. Thus, to exist (sat), to know (chit) and to 
be happy (4zanda) are fundamental pursuits. We 
cannot ask ‘why’ about them. 

Thus, sat-chit-dnanda as existence-knowl- 
edge-happiness indicates the fundamental pur- 
suits of man. Most of the people have a mistaken 
notion that this security and happiness comes 
from the world in the form of people, objects, 
and situations. So, they pursue these outside of 
themselves. Spiritual wisdom is in understanding 
that security and happiness are our intrinsic na- 
ture. Spiritual life is the inner pursuit of this se- 
curity and happiness. Our real nature is Pure 
Consciousness. As Pure Consciousness, the 
whole universe is a projection on to our Con- 
sciousness, with us as the substratum. We can- 
not be touched by the insecurities and sorrows 
of the world. As the Self, we are immortal and 
ever blissful. This true knowledge of ourselves is 


called moksha. 


Other Associations 


The human brain consists of three regions called 
the reptilian brain, the limbic system, and the 
neocortex. These regions are responsible for 
survival, emotions, and higher order thinking. 
These three faculties are indicated by sat (exist- 
ence and survival), chit (knowledge and think- 
ing), and amanda (happiness and emotions). 
These three faculties are worshipped as the three 
goddesses— Durga, Saraswati, and Lakshmi. 
According to Vedanta, the human being is 
analyzed in terms of three bodies—the gross 
physical body (sthala sharira), the subtle body 
(sakshma sharira), and the dormant causal body 
(karana shariva). When analyzed as five sheaths 
(pancha koshas), the gross body is the physical 
sheath (annamaya kosha). 
(Continued on page 354) 
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The Journey from Century to Eternity 


Suchana Singha Roy 


Swami Brahmananda Temple at Belur Math 


¢C AJA, CAN YOU please provide me a lit- 
Re space here??— Once Swamiji urged to 
Swami Brahmananda (Raja Maharaj) 
while walking by the cedar trees in Belur Math. 
Swami Brahmananda humbly replied, ‘Oh 
brother, everything is yours. How can I give you 
such space?” After completion of the construc- 
tion of Belur Math, Swamiji formed a Trust- 
Board and elected Swami Brahmananda the 
president. Swamiji handed over all the charges 
to Swami Brahmananda and said to him, ‘Raja, 
from now, all these are yours. I’m nobody.” As 
the power and charges were vested upon the 
president, Swami Brahmananda, Swamiji sought 
his consent to get a little place for his crema- 
tion! Swami Vivekananda was very much fond of 
this place in Belur Math where those cedar trees 
would stand high gloriously and Swamiji at times 
would merrily walk and smoke around there. 
On another occasion, Swamiji instructed 
Swami Premananda pointing towards a par- 
ticular spot near those cedars in Belur Math just 
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before three days of his demise, “When I give up 
the body, cremate it there. I'll be in this Math!’ 
Swami Premananda was saddened and aptly re- 
plied, “What are you saying, eh? You'll get well 
soon.? But Swamiji had firmly made his mind to 
depart. Swamiji left his mortal body on 4 July, 
1902. The cremation took place on the very spot 
where Swamiji desired it to be done. A small shrine 
was built up initially on the very place where the 
sacred remains of Swamiji was consigned to fire, 
and afterwards daily worship of Swamiji had been 
started. Though the construction work was started 
in 1907, it could not be completed due to extreme 
financial crisis. So many appeals were sent nation- 
wide and in foreign countries as well to construct 
a congruous temple of Swamiji on the holy place 
where his sacred remains were cremated. It was 
1912. Ten years passed since Swamiji passed away. 
Still the construction work had not progressed 
much. Swami Brahmananda could not keep qui- 
escent. He expressed with immense grief the ‘worth- 
lessness and shamefulness of the Indians that a 
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memorial of such a ‘patriotic’ and dynamic monk 
could not be built up even after the passing of ten 
long years! However, the marble bas-relief was in- 
stalled in the altar of Swamiji’s temple in a simple 
manner in 1913 though the construction was in- 
complete. It took ten more years to be finished. 

Swamiji’s temple is a two-storied structure. On 
the ground floor, there is the shrine with a marble 
relief of Swamiji. Earlier it was decided that the 
bas-relief would be of a moderate size as a larger 
statue would attract more expenses. But Sister 
Nivedita was upset with the decision. Then Mrs 
Legette came forward and suggested a larger image 
of Swamiji and she bore all the necessary expenses. 
Sister Nivedita joyously wrote about this event, 
“That size would be magnificent! It would make 
the Vivekananda temple look grander all the more 
and would remain an outstanding event for Ages 
to come!’* The size of the bas-relief was 36’x 30° 

The marble relief was made in Jaipur, Raja- 
sthan. The sculptor did a little puja and offering 
before the piece of marble stone and prayed to 
Swamiji, “Swamiji! Kindly manifest yourself in 
my hands!’ He worked from 8 AM to 7:30 PM 
with a lunch break in between. The sculptor told 
Sister Nivedita that he would not take a single 
rupee as his remuneration, and would return all 
the money if the image would not come out as 
desired and expected. 

Swami Vijnanananda accepted the construc- 
tion project of Swamiji’s temple when he was in 
Allahabad [now Prayagraj]. Before he took the 
assignment, and in order to prepare himself for 
the project, he would immerse himself into deep 
meditation. He used to narrate Swamiji’s teachings 
and memorable incidents of Swamiji’s glorious 
life to the ashramites. He often would go to the 
Bharadwaj Ashrama, near Allahabad Math and 
stare at the images of Saptarshis as he related how 
Sri Sri Thakur referred to Swamiji as one of the 
Saptarshis. During the construction in Belur Math, 
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he would return from his work in the evening and 
sit ona stool on the verandah in front of his room 
which was adjacent to Raja Maharaj’s room. He 
used to be seen staring deeply at holy Ganges and 
Dakshineshwar temple in silence. One day, it was 
in April, Swami Vijnanananda was worn out. One 
of Swami Brahmananda’s attendants came to him. 
Mentioning a weird name of a fruit, he asked 
Swami Vijnanananda, ‘Maharaj (Swami Brahma- 
nanda) wanted to know whether you will have 
this fruit or not. Swami Vijnanananda laughed 
out loud and told him, ‘Ah! I’ve become greybeard 
but haven’t even heard of such fruit ever. Go and 
tell Maharaj that I'll eat whatever he will give me.* 
The attendant conveyed this message to Swami 
Brahmananda and after a while came back with a 
big orange concealed, keeping it hidden from his 
view. Swami Vijnanananda accepted the orange 
with gratitude and began to enjoy it. Time and 
again, Swami Brahmananda extended his care and 
kindness to weary brother monk by offering some 
fruits or syrup, beneficial during the summer. Add- 
ing a playful touch, he would distort the names 
of those fruits and create a lighthearted moment. 
Whenever Swami Vijnanananda went back to stay 
in Allahabad Math, Swami Shankarananda looked 
after the construction work. 

Swami Vijnanananda again came to Belur 
Math in 1921 and stayed there for three months 
to look after the construction work of the Omkar 
Temple on the second storey of Swamiji’s temple. 
This Omkar temple takes us to the mystic Maya- 
vati, the dream place of Swamiji, that is, the locus 
of learning the supreme philosophy—Advaita 
Vedanta. When the temple was in making, the 
ground level was very low at that time so much so 
that the shrine of the temple was lower than the 
ground level. Initially, the staircase of the temple 
was too narrow and steep which was not befitting 
to the temple. Finally, the construction of Swa- 
miji’s temple was finished at the end of 1923. On 
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28 January 1924, on the 62nd birth 
anniversary of Swamiji, Mahapurush 
Maharaj (Swami Shivananda) dedi- 
cated Swamiji’s temple with splen- 
dor. He was profoundly absorbed in 
the thought of Swamiji all the day. 
There was a day-long grand celebra- 
tion with all the formal rituals in- 
cluding oblation, special worship, 
offering, and bhajan-keertan. A huge 
crowd of 5000 people and many 
monks from different centres con- 
gregated there and took prasad on 
that auspicious day. Inside the altar of the sanctum 
of the temple, on the left side of Swamiji’s relief, 
there are relics of Sister Nivedita, Swami Sada- 
nanda (Swamiji’s disciple) and Baren Ghosh (son 
of Kalipada Ghosh, one of the householder de- 
votees of Sri Ramakrishna) and on the right side 
of the relief there are relics of Sri Mahendranath 
Gupta, Gopaler Maa and Girish Chandra Ghosh. 
Later in 1935, Mrs B sent a clear map of the stair- 
case of Villa d’ Este situated in Italy to rebuild the 
staircase of Swamiji’s temple according to that de- 
sign. The construction of the new staircase drew 
inspiration from that particular design. 

Once Swamiji’s mother, Bhuvaneshwari Devi, 
sent some offerings to Lord Vireshwar Mahadev 
in Kashi through one of her relatives with a wish 
to have a son like the Lord! Sri Sri Thakur dur- 
ing his stay at Dakshineshwar had a vision that 
a resplendent stria coming from Kashi, dropped 
in Kolkata and at that time Swamiji took birth. 
So, with regard to these incidents, a Trishul—tri- 
dent, the insignia of Lord Shiva—was installed 
on the pinnacle of Swamiji’s temple. 

In the meantime on 10 April 1922, Swami 
Brahmananda Maharaj attained mahasamadhi in 
Balaram Mandir. It came as an immense sorrowful 
blow. Swami Shivananda remarked: ‘After passing 
away of Swamiji, we became so disoriented that 
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Staircase of Villa d’ Este situated in Italy 


everything seemed to be dark and gloomy. Then 
Maharaj had replenished that void. We were as if 
behind the shield of a giant tree. Maharaj used to 
face all the peril. We felt secure thinking that— 
“Maharaj is there.” But there is no one to fulfill the 
absence of Maharaj.” So, it was decided that a tem- 
ple of Swami Brahmananda would be constructed 
on the place where his remains were consigned to 
flame. On 23 December 1922 the foundation stone 
of Swami Brahmananda Temple was laid and the 
construction work began. All the responsibilities 
to look after the construction of the temple were 
vested upon Swami Shankarananda, one of Swami 
Brahmananda’ disciples and the seventh president 
of the Ramakrishna Order. At times, Swami Nir- 
vanananda, another disciple of Swami Brahma- 
nanda, also supervised the construction work. It 
took only two years for expert masons to com- 
plete the two-storey construction. The total cost 
of the construction was %40,000/- and Swami 
Brahmananda’s disciple, Shyam Ghosh, son of Na- 
bagopal Ghosh, bore all the expenses. 

On the ground floor of the temple, there is a 
shrine, measuring about 23 square feet, with a fas- 
cinating marble image of Swami Brahmananda, 
installed on the altar. There was a brass-made 
image of S7i Balgopal which Swami Saradananda 
brought from Vrindaban to install in Swami 


347 


46 Prabuddha Bharata 


Brahmananda Temple. Later, Balgopal-idol was 
stolen and another image was installed in its place. 
On the second storey of the temple, some articles 
used by Swami Brahmananda are preserved and 
maintained. Among those articles, there are Sri 
Sri Maharaj’s armchair, cot, shoes, portraits of Sri 
Sri Thakur, Maa and Swamiji and a small table. 
Sri Sri Thakur commented on Swami Brahma- 
nanda that he was the shepherd boy of holy Viaja, 
a krishnasakha—companion of Lord Krishna. 
Swami Brahmananda himself had deep devotion 
for Sri Krishna. A chakra was installed on the 
pinnacle of Brahmananda-temple as an ensign to 
corroborate Sri Ramakrishna’s comment on his 
manasa putra (mind-born son), Swami Brahma- 
nanda. Swami Shivananda dedicated the temple 
on 7 February 1924 on the birth anniversary of 
Swami Brahmananda. All the rituals, worship, and 
bhajan were performed with grandeur. In Belur 
Math, Swami Brahmananda introduced the ram- 
nama sankirtanam which was popular in southern 
India. On the auspicious day of 7 February 1924, 
after the evening vesper service, xamnama sankir- 
tanam was sung by the monks. Swami Shivanan- 
da’s joy knew no bounds that day! He said, ‘After 
Maharaj’s demise, the Math became so empty. 
Spirituality faded away, even the trees succumbed 
and withered away. From now, Maharaj will be 
living in the Math—Math will arouse again. Sit- 
ting in this temple Maharaj will bless whosoever 
will come to him and he'll also look after us. How 
would the Math look good without Maharaj!’* 
Swami Brahmananda would often remark about 
Belur Math, ‘Ah! Ah! This place is Kailash, Kailash. 
Guru and Ganga are together here. Swamiji has 
given up his body here. This is Vaikuntha. A di- 
vinely rare place’? Swami Shivananda also en pas- 
sant commented, ‘Swamiji is still living here in this 
Belur Math. So many times I’ve seen him in deep 
meditation in his room, sometimes I’ve seen him 
strolling around.”° Where Thakur is, there must 
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be the ‘gem of his head’ Well, Swamiji’s temple 
is the confluence of two major religious philoso- 
phies—Dvaitavaad and Advaitavaad. On the first 
storey, there is the image of Swamiji, which indi- 
cates the duality and after that we reach to Omkar 
temple which signifies the idea of non—duality, that 
is, Advaita. That is the way to the attainment of 
Self-realisation. Those two staircases of the temple 
manifest jzana and karma. The rungs of one side 
climb up to knowledge, that is, the jzana of oneness 
of Advaita Vedanta and the rungs of the other side 
flow down towards karma which truly depicts the 
theory of atmano mokshartham jagaddhitaya cha’. 
On the other hand, in Brahmananda-temple, Raja 
Maharaj, the shepherd-boy of Vraja is sitting with 
the image of Lord Balgopal as an embodiment of 
the ethos of incarnation, that is, dualistic aspect of 
God. And in between these two temples (Swamiji 
temple signifying zirakara and Maharaj temple 
signifying sakara) there is the abode of Brahma- 
Shakti-Swarupini Holy Mother Sri Sarada Devi as 
bridge of the two supreme ideas or aspects of God. 
These century-old temples complete the sanctity, 
glory, and ideology of Sri Ramakrishna and also of 
the vedantic philosophy. These temples will carry 
forward the reflection of the true spirit of Sanatana 
Dharma and actual significance and purpose of 
Ramakrishna incarnation for ages tocome. OW 
— Sri-Ramakrishna-arpanam-astu — 
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The Torchbearers of 
Swami Vivekananda 


Sri Govinda Chetty, The Foreteller 


Swami Dakshajananda 


Marvel-less Miracles 


CURIOUS POST about Swami Viveka- 
A=" on popular social media spiralled 
to 6ok views. A video on it would have 
gone viral, for, such is the itch for mystery. The 
topic was, ‘What did Swami Vivekananda ask 
the astrologer from Tamil Nadu? Swami Viveka- 
nanda himself gave a pen picture of it in de- 
tail. An enquiry more pertinent than this post 
could be: Why should Swami Vivekananda go 
to a soothsayer at all? Sti Ramakrishna-Swamiji 
repeatedly cautioned against the pitfalls of 
miracle-mongering as it dilutes the aspirants’ dis- 
criminative faculty, distracts them with temp- 
tations, and ultimately destroys their spiritual 
aspirations. Often, we witness that petite persons 
with ballooned egos, unable to stomach their lit- 
tle powers and positions, create pandemonium. 
If so, how could they handle miraculous powers 
as kids with fire? Miracle workers glued to exter- 
nal glory have uncontrolled minds and become 
greedier and more lustful—veritable devils. 
Drugged with marvel-less miracles, mired in the 
pathless pursuits, how can they be path-finders 
of Truth? Whereas the marvellous miracle of 
Sri Ramakrishna, Swamiji said, is the transform- 
ation of ‘human minds, like lumps of clay, break- 
ing, moulding and remoulding them at ease and 
filling them with new ideas by mere touch.’ Thus, 
sinners became saints and the worldly beings, 
spiritual. Swamiji also bestowed his transforma- 
tive touch on a few persons. Sri Govinda Chetty 
was one among them. 


Prabuddha Bharata April 2024 


4] 


Govinda Chetty, the Foreteller 


Swamiji came across at least four men in India 


who had psychic powers. The incident concern- 
ing this foreteller happened in February 1893, 
just before his departure to Chicago. Govinda 
Chetty lived in Valangaiman village near Kum- 
bakonam in the Tiruvarur district of Tamil 
Nadu. The famous orator, silver-tongue V $ Srin- 
ivasa Sastri was born here, his initial “V’ stands 
for Valangaiman.* Now, let us go into the inci- 
dent as written from Madras by Swamiji to the 
Khetri Maharaja on 15 February 1893. 
In the said village, lives a man of the Chetty 
caste, generally passing for an astrologer. I, with 
two other young men, went to see him. He was 
said to tell about anything a man thinks of. So, I 
wanted to put him to the test. Two months ago, 
I dreamt that my mother was dead and I was 
very anxious to know about her. My second was 
whether what my Guru had told me was right. 
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The third was a test-question—a part of the 
Buddhistic mantra, in Tibetan tongue. These 
questions I determined upon, two days before 
going to this Govinda Chetty. ... 


When we first saw him, the fellow was al- 
most ferocious. He said that some Europeans 
came to see [him] with the Dewan of Mysore 
and that since then through their ‘Dristee 
Dosham’ he had got fever and that he could not 
give us a séance then and only if we paid him 
10 Rs., he would consent to tell us our ‘prasnas’ 
(queries). The young men with me of course 
were ready to pay down his fees. But he goes to 
his private room and immediately comes back 
and says to me that if I gave him some ashes 
to cure him of his fever he would consent to 
give us a séance. Of course I told him that I 
do not boast of any power of curing diseases 
but he said, “That does not matter, only I want 
[the ash]. So, I consented and he took us to 
the private room and, taking a sheet of paper, 
wrote something upon it and gave it over to 
one of us and made me sign it and keep it into 
the pocket of one of my companions. Then he 
told me point blank, ‘Why you, a Sannyasi, are 
thinking upon your mother?’ I answered that 
even the great Shankaracharya would take care 
of his mother; and he said ‘She is all right and I 
have written her name in that paper in the pos- 
session of your friend’ and then went on saying, 
“Your Guru is dead. Whatever he has told you, 
you must believe, for he was a very very great 
man, and went on giving me a description of 
my Guru which was most wonderful and then 
he said, “What more you want to know about 
your Guru?’ I told him ‘Tf you can give me his 
name I would be satisfied’ and he said, ‘Which 
name? A Sannyasi gets different sorts of names. 
I answered, “The name by which he was known 
to the public’ and says, “Ihe wonderful name, 
I have already written that. And you wanted 
to know about a mantra in Tibetan that is also 
written in that paper: And, he then told me to 
think of anything in any language and tell him. 
I told him ‘Om Namo Bhagavate Vasudevaya, 


and he said, ‘That is also written in the paper in 
possession of your friend. Now take it out and 
see. And Lo! Wonder! They were all there as 
he said and even my mother’s name was there!! 
It began thus—your mother of such and such 
name is all right. She is very holy and good, but 
she is feeling your separation like death and 
within two years she shall die; so if you want to 
see her, it must be within two years. 


Next, it was written—your Guru Rama- 
krishna Paramahamsa is dead but he lives in 
Sukshma, i.e., ethereal body, and is watch- 
ing over you, etc. and then it was written “La- 
mala capsechua, in Tibetan, and then, at last, 
was written ‘In conformation to what I have 
written, I give you also this mantra which you 
would give me after one hour after my writ- 
ing; “Om Namo Bhagavate etc.”’; and so he was 
equally successful with my friends. ... By the 
time he was reading me, he toned down very 
much and said—‘I won't take money from you. 
On the other hand, you must take some “seva” 
(service) from me’. And I took some milk at his 
house and he brought over his whole family to 
bow down to me and I touched some ‘vibhutee’ 
(sacred ash) brought by him and then I asked 
him the source of his wonderful powers. First, 
he would not say, but after a while, he came to 
me [and] said—‘Mahargj, it is “siddhi of man- 
tras” (dynamic mantras) through the “sahaya” 
(help) of “Devi” (female deity)’ Verily, ‘there 
are more things on heaven and earth Horatio 
than your philosophy ever dreamt of !! Shakes 
(Shakespeare). 


Swamiji used to call incarnations like Sri 
Ramakrishna ‘Kapala Mochana’ (Redeemer of 
Fate), meaning that they can rewrite one’s des- 
tiny. All science of planetary motion or astrologi- 
cal calculation kneels down before God’s will. To 
be precise, as proved later, Govinda Chetty went 
wrong in one prediction. Swamiji’s mother, Sri- 
mati Bhuvaneshwari Devi did not die after two 
years, as predicted by him, but outlived his son 
to witness his illustrious mission.* 
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A Ghost-Tamer or Shakti-Worshipper? 
This primary source of information directly from 
the pen of Swamiji differs on many counts from 
the Life. The secondary source from Swamiji’s 
disciple Sharat Chandra Chakravarty had earlier 
been incorporated into Swamiji's biography be- 
cause this Khetri letter was found out only in 
1999. The contrary version was that Govinda 
Chetty ‘was a man with a ghoulish, haggard, 
soot-black appearance, sitting close to a crema- 
tion ground. His attendants used some jargon of 
South Indian dialect to explain to us that this 
was the man with perfect power over the ghosts.’ 
While recounting this instance to Sharat Chan- 
dra Chakravarty, Swamiji did not name the 
Ghost-tamer as Govinda Chetty at all. On pre- 
sumption, his name was inserted within brack- 
ets into the Life. Before this narrative, Swamiji 
told about a possessed man in the Himalayas 
to Sharat Chandra. The conflicting facts might 
also have been due to a mixed bag of two or more 
related incidents. However, both could be true 
as the contrast between the dual versions un- 
mistakably points to not one but two different 
persons as follows: 

1. Swamiji describes Govinda Chetty’s house, 
that ‘he goes to his private room, meaning the 
inner quarters of his house; ‘And I took some 
milk at his house and he brought over his whole 
family to bow down to me. So Govinda Chetty 
was not found sitting ‘close to a cremation ground.’ 
2. Govinda Chetty gained his powers through 
‘siddhi of mantras through the sahaya of Devi’. 
This vindicates that Govinda Chetty was, in- 
deed, a Shakti worshipper and was no ghost 
charmer. 

3. As to his dignified looks being far from 
‘ghoulish’, his photo is out for all to verify. 

4. To see the ghost-tamer, three persons accom- 
panied Swamiji but to Valangaiman only two 
persons went along with him. 
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5. Swamiji says that Ghost-tamer was ‘living 
some distance from the town (Chennai), in- 
dicating a short distance. However, Govinda 
Chetty’s Valangaiman was fairly 300 km away 
from Chennai. 

Therefore, the ghost-tamer whom Swamiji 
met was an unnamed another person near Chen- 
nai. This may sound like an investigation but the 
aim of this decipher is to restore the respectable 
image of Sri Govinda Chetty as he had been. 
Swamiji also related about two more miracle 
workers in his lecture “The Powers of Mind’. The 
first incident sounds almost like Govinda Chetty 
but rather a different case involving a mind- 
reader. That man could snoop on others’ minds 
encrypted in diverse languages like Sanskrit, 
Arabic, or German, so challenging for AI! In 
Hyderabad, Swamiji saw another miracle man, 
materialising things out of nowhere.’ Swamiji 
wrote about Govinda Chetty to Khetri Maha- 
raja before going to Hyderabad. That’s why we 
don’t find mention of this miracle in his letter 
of 15 February 1893, which ought to have been in 
the nature of matters written thereto. In light of 
the aforementioned, why should Swami Viveka- 
nanda care for these paranormal feats, and how 
Sri Govinda Chetty found himself paradoxically 
fortunate at the receiving end! aN) 

(To be continued) 
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Verse 13.24 of Gita: 
Yoga-samanvaya 
or the 

Harmony of Paths 


Nitish Raiparwani 


O HIS AUDIENCE—the sincere or the 
inquisitive or the critics—Swami Viveka- 
nanda gave a framework to understand re- 
ligion and its paths. In this framework of Yogas, 
the path of selfless work (karma yoga), the path 
of knowledge (jana yoga), of meditation (raja 
yoga), and of devotion (bhakti yoga), were logic- 
ally articulated in an oratory finesse by Swamiji. 
These paths were four distinct ones, and prima 
facie incoherent inter-se; however, Swamiji made 
no prejudice towards or against any particular— 
thus exemplifying his celebrated speech of 11 
September 1893 where he quoted Shivamahim- 
nastotram to teach that ‘As the different streams 
having their sources in different places all mingle 
their water in the sea, so, O Lord, the different 
paths which men take through different ten- 
dencies, various though they appear, crooked or 
straight, all lead to Thee.” He taught the nuances 
of these paths or yogas with their intricacies, and 
asserted that each yoga is capable, independently 
as well, to lead to the highest goal;” and yet ad- 
vocated the harmony between them. His state- 
ment in the Raja Yoga, is an important evidence 
to support the latter claim. Here, he pointed out 
that: ‘Each soul is potentially divine. The goal 
is to manifest this divinity within by control- 
ling nature, external and internal. Do this ei- 
ther by work, or worship, or psychic control, or 
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Sri Krishna preaching Gita to Arjuna 


philosophy—by one, or more, or all of these— 
and be free. This is the whole of religion-? 
However, was Swamiji the first teacher to have 
expounded these paths and harmonise them? 
Swamiji’s teaching, when read in the light of verse 
13.24 of Srimad Bhagavadgita seems to be a con- 
scious reiteration of the latter—paraphrased to 
suit the taste and temperament of his audience. 
Bhagavan Sri Krishna also articulates yoga saman- 
vaya or the harmony between the yogas in the 
verse 13.24. Here, Sri Bhagavan, after having de- 
scribed the different paths that lead to the truth, 
instructs that depending upon the tempera- 
ment of the aspirant, “dhyanenatmani pasyanti 
kecidatmanamatmand, anye samkhyena yogena kar- 
mayogena capare; some by meditation see the Self 
in their own heart with the help of purified in- 
ternal organ, others by the path of knowledge, 
others again by karma yoga. Therefore, taking 
a literal interpretation of this verse, a wonderful 
flexibility—conferred upon the aspirants by the 
Lord Himself—is perceived. If you have a pro- 
clivity towards work, you are eligible to see ‘That’ 
(‘God or ‘the truth’ or ‘get liberation’ —whatever 
suits your spiritual vocabulary, understand ‘see’ 
accordingly) through karma yoga; if you prefer 
silent contemplation, meditation or j#dna yoga 
would help you see; and if you are inclined to- 


wards samkhya (though this word has been used 
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in different contexts in Gita, we take here the 
school of thought advocated by Rishi Kapila) 
or its practical scheme (compiled by Maharshi 
Patanjali, and termed as ‘Raja yoga’ by Swami 
Vivekananda), that shall also help you to see. 

One thing to note here is that Bhakti (or the 
path of devotion) has not been explicitly men- 
tioned in this verse. However, applying the doc- 
trines of interpretation like the ejusdem generis, 
or by simply reading the verse in the light of the 
whole scheme of Sri Bhagavan’s teaching in Gita, 
the path of devotion can be construed to be im- 
plicitly present in the teachings of this verse of 
yoga-samanvaya. 

The language of the Lord, to establish this 
samanvaya is direct, precise, and clear. However, 
it may require a primary exposure to the tech- 
nical vocabulary of religion to understand the 
literal meaning of the words used. To remedy 
this, Sri Ramakrishna explains this in simple 
words with a quotidian illustration, which a 
laity with no such scriptural exposure may also 
grasp. He narrates that a mother had several chil- 
dren, and she loved them all equally. However, 
she knew that each child had a different prefer- 
ence when it came to food. One child liked fish 
fried, another liked it boiled, and another liked 
it grilled. So, the mother cooked the fish in dif- 
ferent ways to satisfy each child’s preference.’ In 
a similar way, the Divine Mother (Bhagavan Sri 
Krishna in respect of Gita) offers the religion 
cooked in different fashion, with different paths, 
to suit the temperament of the aspirants; with all 
the paths reaching the same goal. 

Follow thy chosen path, and if sincerity be 
thine companion, thou shalt see. This is the es- 
sence of this verse; which contains the liberal 
beauty of Indic thought—that doesn’t bind all 
the aspirants to adhere to one single doctrine, 
revere one single prophet, or practice one sin- 


gle path. No boxed-in approach; and a complete 
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freedom to choose whatever paths suits the tem- 
perament of the aspirant. Swami Ranganatha- 
nanda, in his commentary on this verse, quotes 
an aphorism from the Yogasutra of Maharshi Pa- 
tanjali (samadhi pada, 39) which says, ‘yatha ab- 
himata dhyanat va; by meditating in ways which 
satisfy your own inner heart —accordingly, you 
follow your method. 

Irrespective of whether one reaches the truth 
‘directly, through any of these paths indepen- 
dently, or there are intermediary ‘spiritual layo- 
vers’ —‘spiritual changing-of-gears; or ‘via-routes’ 
before the ‘final destination’ is seen, the sincere 
scholars and commentators of Gita are mostly ‘on 
same page’ regarding the greatness (and efficacy) 
of each path. For instance, in his commentary, Sri 
Shankaracharya affirms that all aforementioned 
aspirants shall realise (instead of ‘see; Sri Shankara- 
charya interprets pasyanti as ‘realise’); via know- 
ledge. He explains that the aspirant engaged in 
meditation (of raja yoga) would get the knowledge 
or the realisation of the indwelling Atman once his 
internal organs are purified by the meditative prac- 
tices. A Samkhya follower would realise that ‘all 
the guns are my perception, and I am the Se/f, dis- 
tinct from them (sattvarajastamamsi gunah maya 
drsya aham tebhyonyah tadvyaparasaksibhiitah 
nityah gunavilaksanah atma). And the prac- 
titioner of karma yoga—who performs work 
with the idea of dedicating it to the Lord alone, 
would get a purified intellect as a result, which 
shall be conducive for knowledge and realisa- 
tion (isvararpanabuddhya anusthiyamanam 
ghatanariipam yogarthatvat yogah ucyate gunatah 
tena sattvasuddhijnanotpattidvarena). Therefore, 
falling in the same line of Sri Krishna as his pre- 
decessor and Swami Vivekananda as his successor, 
by some centuries, Sri Shankaracharya validates 
and attempts to harmonise the great paths/ yogas 
in his Vedantic scheme of realisation; while inter- 
preting realisation as Self-knowledge. 
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Similarly, while upholding the validity of 
each path, some other commentators have also 
endorsed the ‘harmony of paths’; by also, on sev- 
eral counts, expounding some ‘junctions, from 
where starts the ‘train to realisation or seeing’; 
and this ‘junction’ is often stationed at the plat- 
form of their respectable philosophical school. 
However, be it as it may, without going into 
hair-splitting academic arguments—which often 
poses a threat of pulling the profound to the 
sphere of mundane—we shall accept the letter 
and spirit of this verse, which presents a holistic 
samanvaya of the paths, which advocates for the 


(Continued from page 344) 


The subtle body constitutes three sheaths— 
vital sheath (prazamaya kosha), mental sheath 
(manomaya kosha) and intellectual sheath 
(vijianamaya kosha). The causal body is the 
blissful sheath (amandamaya kosha). In this con- 
text, sat indicates the physical body, chit indi- 
cates the subtle body and amanda indicates the 
causal body. From another point of view, within 
the subtle body, sat indicates the physiological 
sheath which supports life, chit indicates the in- 
telligence sheath, and ananda indicates the men- 
tal sheath which is the seat of emotions. 

From the universal point of view, these col- 
late as physical universe (sthala prapancha or 
virat), subtle universe (sikshma prapancha or 
hiranyagarbha) and primordial cause (karana 
or antaryami). All these put together is Ishvara. 
Thus, sat-chit-ananda indicates these three as- 
pects of Ishvara. 

These three also correlate to the three stages 
of being—waking (jagrat), dreaming (svapna) 
and deep sleep (sushupti). In waking state, we 
interact with the external material world. In the 
dreaming state, we operate only in the internal 
mental world. In the deep sleep state, we only 
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spiritual liberty to aspirant, and which also finds 
its endorsement from the seers of truth, including 
Sri Ramakrishna and Swami Vivekananda. © 
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experience ignorance and bliss. Thus, sat-chit- 
ananda can indicate these three states. 


Conclusion 


Thus, the triad sat-chit-ananda has various im- 
plications in different contexts. It can be used as 
a memory tool to remember and explain various 
concepts in Vedanta. More thought to it can re- 
veal more associations and interpretations. 08 
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VEDANTA IN ORIGINAL (SANSKRIT) 


Atma Anatma Viveka: 


Discernment between Self and Non-Self 


Sanskrit Original: Sri Shankaracharya 


English translation with word to word meaning and copious notes: 


Swami Atmapriyananda 
(Continued from the February issue) 


is ish ~ ash at eg : | 


HHT SAAT: ATA: jesse aS Ul 


fox dik Direction Ald vata Wind Wh arka Sun 5d: 
pracetah Varuna, the e god of the waters S19 asvi Asvini 
Kumiaras (twins) ate vahni Fire S& indra Indra soz 
upendra Upendra fHRE: mitrakah Mitra 

Aa tatha likewise A: candrah Moon adam: 
caturvaktrah Four-faced (Brahma) @&: rudrahb Rudra 
aaa: ksetrajha the Knower of the Ksetra (field) gon: 
isvarah Ivara 

fate: visistah especial faarerer visvasrasta Creator 
of the universe J ca and fesratia: visvayonih Cause 
(Origin) of the universe Baier: ayonijab born without 
a Cause 

AT kramena respectively aa: devatah [presiding] 
Deities STAT: proktah [are] said to be FATA, 
srotradinam of [organs of knowledge, like] ear, and the 
like. SARA yathakramat in that order 


Direction, Wind, Sun, Varuna, Asvini Kumaras, 
Fire, Indra, Upendra, Mitra and likewise, Moon, 
Brahma, Rudra, Knower of the Ksetra (field), 
Isvara, especially the Creator of the universe, 
Cause (Origin) of the universe’, [One] born 
without a Cause, respectively are said to be the 


[presiding] Deities, of the [organs of knowledge, 


like] ear, and the like, in that order. 
Ww HOTA TETY: FRaTRI HAT, PAST: | Aaa: 
SPOR HAT PUTS: | | fergaraat PICEA aCe 


edeo: | Ud ad fied fey, 
BARA It 
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WW esu among these HOTTER: pranamayakosah sheath 
of vital energy (Prana) FerarartearTa, kriyasaktiman 
endowed with the power of action EU: karyaripah 
of the form (nature) of effect (product) Fata: 

manomayah [sheath of] mentation STAM HATA 
icchasaktiman endowed with the power of will #CEG: 

karanaripab of the form (nature) of instrumentality 
fagaaa: vijndanamayah [sheath of] intuitive 
Intelligence AARP jrianasaktiman endowed with 
the power of intuitive knowledge Fea: kartrripab of 
the form n (nature) of agentship waa etat sarvam all 
these fated militam combined fe lin.gasariram 
subtle body ad iti thus Sad ucyate is said to be BITAAA, 
kosatrayam the triad of sheaths sad ucyate is said to be 


Among these, the sheath of vitality (life-force) is 
endowed with the power of action and is of the 
form (nature) of effect (product).* The [sheath 
of] mentation is endowed with the power of 
will [and is] of the form (nature) of instrumen- 
tality.’ The [sheath of] intuitive Intelligence is 
endowed with the power of intuitive knowledge 
[and is] of the form (nature) of agentship.* All 
these combined is said to be the subtle body, 
[which is] said to be the triad of sheaths.’ 


aa Ah - 
aa Ath tatha coktam and so it has been said 


And so it has been said. 
= K Rife ie | 
aaeitha Accs Sa I 
TA pancaprana five pranas HAGE manobuddhi 
mind, intellect @alexa dasendriya ten organs [of 
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knowledge and action] aatadh, samanvitam 
composed of aaa apancikyta uncompounded 
Ferrel bhitottham arising from elements GAH. 
stksmangam subtle body ar bhoga enjoyment AIA, 


sadhanam instrument 


The subtle body, composed of the five pranas, 
mind, intellect [and] ten organs [of knowledge 
and action], arises from uncompounded elem- 
ents [and is the] instrument for enjoyment. 


Sara waif Berea fey aera | 
AA linarin submerged (concealed) Ba artham objects 
TAA gamayati leads to acl iti thus ATH vyutpattya 
from the etymological meaning | fax lingam subtle 
BNA sariram body 2¢t iti so FAM ucyate said to be 


The subtle body (dizga sariram) [derives its 
meaning] from the etymological derivative ‘lead- 
ing to submerged (concealed) objects (dizam).* 


Notes 

1. This epithet also occurs in Vishnu Sahsasranama 
(verse 26) and Sri Shankaracharya, commenting on this, 
says fare BRUTAL, FTA: meaning ‘He is called 
visvayonih as He is the Cause (Origin) of the universe’. 
2. Pranamaya is the vital energy or force bringing to 
fruition the result of the actions, hence it is considered 
as endowed with kriyasakti (the power of action) and is 
karyaripah (of the nature of effect or product). 

3. The manomaya (mind) is the instrument through 
which the karta (doer) accomplishes the karma (ac- 
tions). In the chariot allegory (ratha-riipa-kalpana) in 
the Katha Upanisad, the mind is considered the instru- 
ment in the form of the pragraba (reins) to restrain the 
indriyas (senses) which are in the form of horses. In this 
sense, the manomaya, possessed of the icchasakti (will) 
is karanarupah (in the form instrument). 

4. Vijnanamaya kosa is considered the vyavaharika jiva 
in this text and also in Vedanta Sara (verse 13), endowed 
with kartrtva (doership), bhoktrtva (experiencer-ship), 
abhimanatva (egosim), and therefore is called kartyriipah 
here. It is also called jranasaktiman (endowed with the 
power of intuitive knowledge) as it is where the flash of 
jnana in the form intuitive intelligence (dbib, medha, 
or prajfa) arises. See also, the discussion in endnote on 
vijianamaya atma. In this context, we may refer to the 
Taittiriya Upanisad verse (2.5.1) faa ast aac arta 
aqastha 4 meaning vijiana is the doer of yajiia (sacri- 
fices) and also executor of karma (actions). 
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5. The hierarchy of pazicakosas, annamaya-pranamaya- 
manomaya-vijhanamaya-anandamaya, each one sub- 
tler than the previous, is spoken of in the Taittiriya 
Upanisad (2.2.1, 2.3.1, 2.4.1), wherein they are described as 
anyontaratma (the other self, interior and subtler than the 
previous one) and ¢enaisa pirnah (by that it is filled). This 
description seems to corroborate the idea of vijanamaya 
being the kartrriipah (of the nature of the doer) using the 
manomaya as the instrument (karanaripah) leading to 
the effect (karyariipah) of pranamaya and annamaya. The 
sass verses from Taittiriya Upanisad are as follows: 
Bl SAAT ea, | SeAISHR SCAT ATTA: | 
aa oe aaa Ul: | (relevant extract from 2.2.1) As compared with 
this self made of the essence of food, as said before, there 
is another inner self which is made of air [prana]. By that 
is this one filled. (Swami Gambhirananda’s translation). 
ATE] CATA | AAS ATC ATA: | Aaa 
UI: | (relevant extract from 2.3.1) As compared with this 
vital body, there is another internal self constituted by 
the mind. By that one is this filled up. (Swami Gambhi- 
rananda’s translation). FATE CARAT ATTA | BATS 
STAT FAQ: | TAT qui: | (relevant extract from 2.4.1) 
As compared with this mental body, there is another in- 
ternal self constituted by valid knowledge. By that one is 
this one filled up. (Swami Gambhirananda’ translation). 
6. The subtle body (dingasarira), comprising the ten in- 
driyas (organs), the five pranas and the antahkarana as 
described in this text, leads to the subtler and deeper levels 
of consciousness which is why the text says /inam artham 
gamayati... lingam sariram ityucyate. The following sruti 
text exemplifies this idea: & FAL AAT TIO a era | 
CIA AA FEM GAA GAIA: || (Katha Upanisad 
13.12) Gudha in this verse means ‘hidden’ and the sub- 
tlest of the subtle Atman which is hidden in all beings is 
realized by the buddhi (intuitive intelligence) which is 
itself subtle, purified a and one-pointed. Another example 
from the sruti is: Fae AA, ‘By the mind alone can 
this Atman be realized’ (Brhadaranyaka Upanisad 4.4.19). 
Sti Sankaracarya, quoting this srvfi text, says in his  com- 
mentary on the Bhagavad G Gita verse 2.21: Reraaraeat 
RAcHII¢ Geb HA aIcHeatd WT — ‘The mind that is 
purified by the instructions of the scriptures and the pre- 
ceptor, restraint of the external and internal organs, and the 
like, is the instrument for realizing the Atman (Self )? The 
Katha Upanisad reiterates the same idea: HAAAGATAAA, 
‘[The Atman] is realizable by the mind alone’ (Katha 
Upanisad 2.1.11). Sri Ramakrishna also says: suddha maner 
gocar—| God] is realizable through the pure mind? 9% 


(To be continued) 
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PRABUDDHA BHARATA — 125 YEARS AGO 


Glimpses from the Glorious Past 


NANA KATHA 


(From April 1899 issue) 


‘|: HE SIXTYSIXTH ANNIVERSARY held in 
the extensive new Math grounds, at Belur, 
Howrah (Bengal), was a success in every 
way. It is calculated about twenty thousand 
people assembled, most of whom of course par- 
took of the usual feasts. The Madras branch fed 
two thousand poor on the occasion. 

SWAMI AKHANDANANDA writes to say that 
the Anniversary was celebrated for the first time 
at the Murshidabad Orphanage this year. There 
were several local gentlemen, Zeminders and 
others present, and the assembly was treated to 
music by an Amateur Concert party. About two 
hundred people were fed and two group photo- 
graphs were taken. The Swami also thankfully 
acknowledges receipt of 42 maunds of paddy 
crops as donation to the Orphanage from the 
Agriculturists of a few villages in the District. 

A CORRESPONDENT writes under date Dacca 
22 March 1899:- About five weeks ago Swamis 
Virajananda and Prakashananda were sent to 
Dacca by Swami Vivekananda on Vedanta work, 
just a few days previous to the departure of the 
Swamis Saradananda and Turiyananda for West- 
ern India on the same mission. It is a month since 
Swami Prakashananda delivered his first lecture 
on ‘Hinduism in English in a theatre room which 
was crowded to overflowing to hear the young 
Swami, who spoke fluently and laid great stress 
upon the practical realisation of those noble and 
sublime truths inculcated in the Hindu Religion. 
He concluded his speech with an appeal to the 
younger generations to lead the life of purity, 
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truth and unselfishness. He delivered two other 
lectures in Bengali the one on the ‘Aim of Human 
Life’ and the other on ‘Divine Love’ 

After they came, there was a talk of establish- 
ing here a place of religious discussion just like 
that of the ‘Ramakrishna Mission’ of Calcutta 
and it has been brought into existence. Two 
weekly sittings were held with great success. In 
the last meeting Swami Prakashananda read and 
explained some portions from the Kenopani- 
shad and Swami Virajananda read an essay on 
‘Religion’ in Bengali which was listened to with 
rapt attention, and very much appreciated by the 
audience. In this short time the young Swamis 
have been able to cultivate a feeling of close sym- 
pathy and love for themselves and their work, 
which is growing deeper and deeper in the hearts 
of the people every day. 

Swami Prakashananda has just been called 
back to Calcutta for some special reason; 
Swami Abhayananda is expected to pay a visit 
here very shortly. 

THE SWAMI ABHAYANANDA reached Madras 
on the 4th March and on Saturday the 6th was 
presented with an address of welcome by an As- 
sociation of Young Men of Chintadripeta. Her 
beautiful reply to the Association, as well as her 
masterly speech the following day in Pachaiyap- 
pa’s hall on the ‘Ethics of the Vedanta’ together 
with an extremely interesting ‘Interview’ by its 
representative were published in the ‘Madras 
Mail’ of the 7th and 8th, all of which have since 
been widely reprinted in various parts of India. 


—Swami Swarupananda © 


357 


56 


REPORTS 


Headquarters 


The birthday (janma-tithi) of Swami Viveka- 
nanda was celebrated at Belur Math on Friday, 
2 February, with special worship, homa, devo- 
tional songs and music. A good number of de- 
votees attended the celebration throughout the 
day. Khichuri prasad was served to 10,500 de- 
votees. Swami Vimalatmanandaji presided over 
the meeting held in the afternoon. 

Swami Gautamanandaji inaugurated Yoga- 
nanda Reception Centre at Belur Math on 1 
February. On the same day, he also laid the foun- 
dation stone for a memorial building on the sacred 
premises of Alambazar Math which recently 
came into the possession of the Headquarters. 

The Governor of Arunachal Pradesh Sri 
Kaiwalya Trivikram Parnaik presented the 
Arunachal Pradesh State Award to the Rama- 
krishna Mission in recognition of the meri- 
torious services rendered by the Mission in that 
state. Swami Sarvagananda, on behalf of the Mis- 
sion, received the award comprising a gold medal 
and a citation at a function held in Itanagar on 
21 February. Chief Minister Sri Pema Khandu, 
several of his cabinet ministers and other digni- 
taries attended the function. 

Sri Shivraj Singh Chouhan, former Chief 
Minister of Madhya Pradesh, visited Belur Math 
on 13 February. 


New Mission centre 


A new branch of the Mission has been started 
in Kharupetia, Assam, following the takeover of 
Sri Sri Ramakrishna Sevashram, Kharupetia, last 
month. The address of the centre is ‘Ramakrishna 
Mission, Kharupetia, Dist. Darrang, Assam 
784115, phone numbers: 76358 14500 & 94770 
00099, and email id: <kharupetia@rkmm.org>. 
The Sevashram was founded in 1978. 
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News of Branch Centres in India 


Ranchi Morabadi Ashrama held four farmers’ 
fairs in Ranchi and Ramgarh districts in Janu- 
ary and February. Many dignitaries and about 
29,000 farmers visited the fairs which showcased 
organic farming. 

The Chief Minister of Chhattisgarh Sri 
Vishnu Deo Sai opened the farmers’ fair at 
Narainpur centre on 3 February. The fair was 
visited by many distinguished persons, including 
two state cabinet ministers, and 7000 farmers. 

Hyderabad centre celebrated its golden jubi- 
lee (1973-2023) with a two-day programme com- 
prising special worship, chandi homa, a music 
recital and a spiritual retreat on 11 and 12 Febru- 
ary. In all, 5500 people attended the celebration. 

Swami Bhajananandaji dedicated the newly ex- 
tended Sri Ramakrishna Temple at Gurap centre 
on 13 February, the birthday of Swami Trigunatita- 
nandaji Maharaj. Special worship, a public meeting 
and sadhu bhandara were held in this connection. 

The General Secretary inaugurated the ren- 
ovated “Bose House’ campus of Vidyamandira 
college of Saradapitha on 21 February. This sec- 
ond campus of the college is located at Rishra in 
Hooghly district. The Bose House is so named 
because it once belonged to Sarat Chandra Bose, 
an eminent freedom fighter and elder brother of 
Netaji Subhas Chandra Bose. 

Jamshedpur centre celebrated its centenary 
(1920-2020) with a grand function from 23 to 
25 February. Special worship, public meetings, a 
procession, bhajans and music concerts formed 
part of the three-day programme in which 
the General Secretary, 256 monks and a good 
number of devotees took part. A book on the 
history of the centre, and another on Swami Adi- 
nathanandaji (former Secretary of the centre) 


PB 


were also released on this occasion. ow 
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RAMAKRISHNA MISSION 
(The Headquarters) 
P.O. BELUR MATH, DIST. HOWRAH 
WEST BENGAL : 711202 
INDIA 


PRESS RELEASE 


114™ ANNUAL GENERAL MEETING OF THE RAMAKRISHNA MISSION 


The 114 Annual General Meeting of the Ramakrishna Mission was held at Belur 
Math on Sunday, the 17th of Dec 2023, at 3.30 p.m., in which, Swami Suvirananda, General 
Secretary of Ramakrishna Math and Ramakrishna Mission presented the ‘Report of the 
Governing Body of the Ramakrishna Mission on the working of the association during FY 
2022-23*. A synopsis of the report is given hereunder: 


1) Awards & Recognitions: 

a) Gandhi Smarak Sangrahalaya, Barrackpore, Dt, North 24-Parganas, Kolkata presented the 
Mahatma Gandhi Memorial Award to the Ramakrishna Math and Ramakrishna Mission in 
recognition of their service activities. 

b) National Assessment and Accreditation Council (NAAC) awarded A++ grade to 
Vivekananda Centenary College, Rahara, Kolkata and A+ grade to the College of Arts & 
Science and the Maruti college of Physical Education, Coimbatore for five years. 

c) Four of our degree colleges secured distinguished positions in the India Rankings 
announced by the National Institutional Ranking Framework (NIRF), Ministry of 
Education. Government of India: Vidyamandira (Saradapitha, Belur) — 15th rank, 
Vivekananda Centenary College (Rahara, Kolkata) - 8th rank, Residential College 
(Narendrapur, Kolkata) — 19th rank, Arts & Science College (Coimbatore) — 71st rank. 

d) The Narendrapur (Kolkata) off-campus centre of Ramakrishna Mission Vivekananda 
Educational and Research Institute-RKMVERI (deemed university )-Belur, Howrah, West 
Bengal was adjudged the ‘Best Centre of All India Network Programme on Organic 
Farming’ by the Indian Council of Agricultural Research (ICAR) — Indian Institute of 
Farming Systems Research, Modipuram, Meerut. 

e) A student of Ramakrishna Mission Vidyalaya. Narendrapur. Kolkata secured the state 1“ 
rank (99.2%) in the Higher Secondary Examination of the West Bengal Council of Higher 
Secondary Education. 

f) The higher secondary school at Malda (West Bengal) was awarded the Swachh Vidyalaya 
Puraskar (District Level Award) from the Department of School Education & Literacy. 
Ministry of Education, Government of India. 

g) Blind Boys’ Academy at Narendrapur, Kolkata bagged the State Award for Empowerment 
of Persons with Disabilities for its Braille Press. 

h) Vivekananda Netralaya (eye hospital) at Dehradun received NABH certification for 2 
years under the Entry Level — Small Healthcare Organisation programme. 

i) Mysuru Ashrama was awarded the Amrita Mahotsava State Award in recognition of its 
service activities. 

2) New Branch Centres: . 

a) A new branch centre of the Ramakrishna Mission was started in Sahudangi Hat, Dt. 
Jalpaiguri. West Bengal. 

b) New branch centres of the Ramakrishna Math were started in Bhuj (Gujarat), Chengam 
(Tamil Nadu) and Yadadri Bhuvanagiri (Telangana). 
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3) Activities in India: 
The Ramakrishna Mission and the Ramakrishna Math, through their 224 [Indian branch centres 
and sub-centres, spent Rs.1171.61 crore towards various services as per the following details: 
Number of 


Name of the Sector beneficiaries in lakhs 


38.75 

; 
Educational 

Rural Development 
Publication of literature 


Amount spent 


4) Activities outside India: 

a) Baliati center, Bangladesh consecrated the newly built Shri Ramakrishna Temple. 

b) Chicago center. USA inaugurated its new unit, ‘Home of Harmony’ in Chicago. 

c) Two Sunday schools - one at Colombo centre and the other at Batticaloa - received the 
Best Sunday Religious School Awards from the Department of Hindu Religious and 
Cultural Affairs, Government of Sri Lanka. 

d) The Ramakrishna Mission and the Ramakrishna Math, through their 96 centres and sub 
centers situated in 24 countries outside India, rendered various service activities. 


We take this opportunity to thank our members, well-wishers and devotees for their invaluable 
support and cooperation in carrying forward the service programmes of the Ramakrishna Mission 


and Ramakrishna Math. 
(Swami Suvirananda) 
General Secretary 
17 Dee 2023 Ramakrishna Math and Ramakrishna Mission 
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PREABGDDHE BHARGTEA (or Gwakened India) 


India’s longest-ranning English journal 
Recently launched 
Prabauaddha Bharata Internet Grchives Portal 


On the occasion of the 125th anniversary celebration of Prabuddha 
Bharata Journal (2021-2022), the Prabuddha Bharata Internet Archives Portal 
was launched. This reader-friendly portal/website will enable scholars, 
devotees, and general readers to easily search and find any article or 
book review by title, or author that has been published in Prabuddha 
Bharata since its inception in 1896. 


Approximately five hundred thousand pages of the journal have 
already been uploaded to this search portal for the benefit of the general 
public and research scholars. 

To access the Prabuddha Bharata archives, please visit the link 
https://pbarchives.advaitaashrama.org 


Prabuddha Bharata Archives 3 years Subscription Plan costs Rs. 399/- 


= RA BUDDHA ; ae Se : 
@ Dyaanara Archives m LA, PRHARATA_| Archives 
: HARATA | aid HARATA. 


— 


BRABUDDHA 


— 
Baqgaes08hoa 
ES ™- 


Advaita Ashrama AUDIOBOOKS 
are available at Google PlayStore 


> Google Play advaita ashrama and audiobook 


Audiobooks 


Account 
Payment methods 
My subscriptions 
Redeem 
*eeet Free seers w50 ++ 710.0 aeae) Free 
Buy gift card 


Search "Advaita Ashrama and audiobook" in Google Play Store Books Category 


Advaita Ashrama EBOOKS 
are available at Amazon Kindle and Google Play Store. 
Purchase links are available at our website: 
https: //ebooks.advaitaashrama.org 


— Advaita Ashrama chooks 


A PUBLICATION CENTRE OF RAMAKAISHNA MATH, BELUR MATH 


5 treet Line at 
Thre Holy Meltwer : 
Sri Kanwlriclitee 
es eS 


CRemembrances of Swami Swahananda: 
CReflections on (Greatness 
Compiled by Malay Das 


Over 400 pages of memories of Swami Swahananda, head of the Ramakrishna 
Mission, New Delhi, and later head of the Vedanta Society of Southern California 
(Hollywood), by more than 60 monastics and householders, printed in honor of 
his 100th birth anniversary. 


.~ a The recollections are personal and heartfelt, revealing the swami’s practical 
Swamt 


Swahananda wisdom, unwavering devotion, and sense of humor as he guided and engaged 
, with devotees and monastics in India, Canada, and the US. The book includes a 
aren biography of Swami Swahananda and translations of letters from Revered Swami 
Pages: 486 | Price: € 250 | Akhandananda ji to the swami as a young man. 
Packing & Postage: < 80 ae 


Please write to: ADVAITA ASHRAMA, 5 Dehi Entally Road, Kolkata 700 014, India | : O] 
Phones: +91-7439664481, 7603067067 Email: mail@advaitaashrama.org 
Buy Online: https://shop.advaitaashrama.org/ | 
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¢ Electrical & Fire monitoring system engineers. 

* Consultant and Government licenced Engineers 

* Engaged in the electrification of National Capital Region 
(Delhi Under BSES Rajdhani and Yamuna Power Ltd & 
Greater Noida under Noida Power Company Ltd) 


Registered Office: Corporate Branch: 

4/2K Siraj Ud Daullah Sarani 85 A Kilokri (Top Floor) 
Kolkata 700 069 New Delhi 110 014 
Ph: 033-40048573/ 9331203852 Ph: 09312343592 


Enabling growth 
by transforming. 


That makes us truly ‘Peerless. 


Peerless 


The Peerless General Finance & Investment Company Limited 
Peerless Bhavan, 3 Esplanade East, Kolkata 700 069 

Ph: 033 2248 3001, 2248 3247 | Fax: 033 2243 5339 

Website: www.peerless.co.in | E-mail: feedback @peerless.co.in 
CIN: U66010WB1932PLC007490 
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SRI CHANDI 


A Thematic Analysis 
Dr Antara Chakraborty 


There are several works dealing with this subject, but this 
book is unique for its analytical presentation. The book has 
two parts: “part one” deals with the history and philosophy 

Pages: 95 | Price: € 120 of Shakta/Tantra tradition, and part two with the three main 


Packing & Postage: = 50 episodes of S7i Chandi. 


A Call For Progressive Spiritual Hinduism 
—The Vivekananda Way Swami Muktidananda 


This book can be an inspiration for the devout followers of Hin- 
duism and also for those who are working for the regeneration of 
our ancient religion. 


Spiritualizing family life is essential for the survival of Hinduism... 
Emulating the Rishi-ideal is the only way of spiritualizing family 
life. This alone can ensure strengthening of the roots of Hinduism. 


By providing religious education, youths would feel proud to de- 
Pages: 112 | Price: € 75 fend their Santana Dharma by proclaiming its unique contribu- 
Packing & Postage: & 50 tions in promoting the spiritual welfare of entire humanity. 


—Swami Gautamananda 


From Darkness to Light 


Selected Writings from Prabuddha Bharata 


Volume I : Writings of Prominent Personalities 
is ere Volume II :Writings of the Editors of Prabuddha Bharata 
Packing & Postage: < 80 Prabuddha Bharata, the monthly journal of the Ramakrishna Or- 
der, was started by Swami Vivekananda in July 1896. In 2021, as it 
celebrated its 125th anniversary, we are greatly delighted to present to 
our readers this two-volume commemorative work titled From Darkness 
to Light. Both the volumes are compilations of select articles published 
in the Prabuddha Bharata during the last 125 years. 
Vol. 2: Swami Vivekananda wanted the eternal message of Hindu San- 
Pages: 456 atana Dharma to be spread through this journal all over the world. 
a Ge For the last 125 years Prabuddha Bharata has been commendably doing 
Price: € 350 this work and has been successful in impacting the minds of people 


Packing & Postage: 80 everywhere. 
Please write to: ADVAITA ASHRAMA, 5 Dehi Entally Road, Kolkata 700 014, India 
Phones: +91-7439664481, 7603067067; Email: mail@advaitaashrama.org 
Buy Online https://shop.advaitaashrama.org/ 
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Swami Bhuteshananda 


Revered Swami Bhuteshanandaji Maharaj, the twelfth President 
of the Ramakrishna Math and Mission, was loved and revered 
by monks and devotees alike for his profound learning, untiring 
energy, loving heart, and, above all, his spiritual accomplishments. 

During the long tenure of his spiritual ministry, Revered 
Maharaj delivered discourses at various places both in India and 
abroad in response to the earnest requests of spiritual seekers. This 

Pages: 520| Price: © 300 book is a compilation of forty-one of these discourses. 

Packing & Postage: & 100 Monks and devotees would meet Swami Bhuteshanandaji 
nearly every day during his tenure as President of the Ramakrishna 
Order and ask him various questions on spiritual life. Selected 
questions and Maharaj’s answers to them have been given at the 
end of the book. 


Healthy Aging 


Edited by Swami Satyaswarupananda 


Old age has always been a source of fear and concern 
among people, particularly when they reach that stage of life. 
To properly spend one’s last decades of life with a happy and 
cheerful disposition requires the assimilation of traditional 
wisdom. This book tries to juxtapose the traditional and 
modern perspectives on aging. Originally published as a 
special number of the English monthly journal Prabuddha 
Bharata in April 2009, we now present this collection of 
articles in a book form and are confident that it would be 


Pages: 88 | Price: © 50 welcomed by the readers. 


Packing & Postage: & 60 


Please write to: 

ADVAITA ASHRAMA, 5 Dehi Entally Road, Kolkata 700 014, India 
Phones: +91-7439664481, 7603067067 Email: mail@advaitaashrama.org 
Buy Online : https://shop.advaitaashrama.org 
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Sri Ramakrishna Gniversal Temple (Pyramid Shape) 
Dharmapari 


Dear Devotees and Friends, 


We, Sri Ramakrishna devotees of Dharmapuri District, Tamilnadu, have envisioned 
constructing a Universal Temple in Pyramid Shape dedicated to Sri Ramakrishna 
Paramahamsa dev in Dharmapuri. 


The Temple Complex will serve as a place of worship, meditation, and a retreat 
center for the devotees and the public. It will also be a Training Centre for the youth 
for their all-round development 
of personality as taught by Swami 
Vivekananda. We aim to provide the 
youth with skill training also, which 
enables them to get immediate job 
opportunities. The Temple complex 
has a serene spiritual atmosphere, is 
an abode of peace, and is meant for 
the welfare of society. 


We earnestly appeal to the 
generous public and the admirers of 
Sri Ramakrishna, Sri Maa Sarada, and 
Swami Vivekananda to extend their helping hand with manpower, materials, or money 
to establish this Temple and get the blessings of the Holy Trio. 
Donations are exempted u/s 80G of IT Act as per Regn. No. ABBTS6987NE2016 
dt. 24.09.2021. 
Our Income Tax PAN is ABBTS6987N. 
Donation can be made using direct bank transfer through NEFT / RTGS 
Account Name: Sri Ramakrishna Foundation, Dharmapuri, SB A/C No: 7067922519 
Indian Bank, Nallampalli Branch, IFSC Code: IDIBOOONO35 


Sri Ramakrishna Devotees 
Dharmapuri 


Sri Ramakrishna Foundation 


Regd.office: Sri Ramakrishna nagar, 

Swami Vivekananda College of Nursing Campus, Jettihalli post, 
Adhiyamankottaikootu road, Dharmapuri — 636 807, Tamil Nadu 
Contact: 9486908430, Email Id: srkfdharmapuri@gmail.com 
Website: https://sriramakrishnapyramidtemple.in/ 


Ramakrishna Vivekananda Vedanta Samiti 


1, Hanuman Nagar, Rasuliya, Narmadapuram - 461001 (M.P.) 7 
<td (A member ashrama of the MP-CG ya 
5 Ramakrishna Vivekananda Bhava Prachar Parishad, 
= advised by Ramakrishna Math, Belur, Howrah, WB) 
Website: https://rkvivs.org, Email id: rkvivs@gmail.com 
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Dear Devotees / Well-wishers, 
Namaste. 


Since its inception in 2013, the Ramakrishna Vivekananda Vedanta Samiti, Narmadapuram 
(M.P.) has been rendering the following educational and medical services to the under privileged 
people:- 

Running a general library for public education and culture. 

Spearheading Malnutrition Eradication Programme covering 1000 children. 
Granting scholarships to 50 poor and meritorious students. 

Organizing Winter Relief Work benefiting 1500 underprivileged people/students. 
Conducting Values Education Programme for the Youth. 

Organizing Medical Camps. 


Presently, all the above service activities are being executed through a rented accommodation. 
Therefore, an urgent need is being felt to put in place a modest infrastructure to sustain and broaden 
the existing activities. To this end in view, the following infrastructure development is proposed: 


a) Cost of Land Rs. 2.00 Crore 

b) Cost of Buildings: 
Library Building Rs. 50 Lakh 
Dispensary Building Rs. Lakh 
Office Building Rs. 40 Lakh 
Home for the Old & Abandoned People (free) Rs. Crore 
Accommodation for Monks & Volunteers Rs. 60 Lakh 
Students’ Home (free) Rs. 55 Lakh 

VII. Corpus Fund for Maintenance of Infrastructure Rs. 70 Lakh 
Grand Total Rs. 7.00 Crore 


Generous individuals & philanthropic organizations are requested to kindly contribute to this 
noble cause to facilitate all round development of the society. May Bhagawan Sri Ramakrishna, Maa 
Sarada Devi & Swamiji bless you all. With warm regards & namaskar, 

Yours in the service of the Lord, 
Swami Vireshananda 
Adhyaksh 
Mobile: 8349068162 


N.B.: Contributions to the Samiti are exempted under Sec. 80(G) of the Income Tax Act, 1961. We do not 
accept CASH. Please communicate to the Adhyaksh through WhatsApp forwarding PAN/AADHAR 
before or after the donation is sent. Our Bank A/c details: 


Punjab National Bank, Itwara Bazar, Narmadapuram (Hoshangabad), A/c No.: 2009000100214513, 
IFSC Code: PUNBO200900 


Printed and Published by Swami Vedavratananda on behalf of Ramakrishna Math and printed at Gipidi 
Box Co., 3B Chatu Babu Lane, Kolkata 700 014 and published from Advaita Ashrama, 5 Dehi Entally Road, 
Kolkata 700 014. Editor: Swami Gunottarananda 
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The best guide in life is strength. In religion, 
as in all other matters, discard everything 
that weakens you, have nothing to do 
with tt. 

—Swam Vivekananda 
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